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Archbishop Williams at a reception with members of the Anglican Communion 's standing committee. 

Standing Committee Adjusts to Scrutiny 
When the Anglican Communion's 

stand ing committ ee comp leted five 
days of clos ed-door sess ions in 
London, membe rs emerged claim
ing greater transparen cy about 
process and a renewed commit
ment to mission. 

The stand ing com mittee heard 
reports of three new Communion
wide projects: an evangelism and 
church growth initiative, launch of a 
new Anglican relief, development 
and advocacy alliance, and a health 
insuran ce pilot pr oject in Tanzania , 
promot ed by the Communion 's offi
cial hea lth network. 

On the first day the committ ee 
had to negotiat e se nsitive issues 
abo ut its members hip, as this was 
the first meeting under a new con
st itutio n. A plan to replace a lay
woman from South Africa with a 
member of the clergy would have 
been out of ord er under the old con
st itution. The Rev. Canon Janet T1.isk 
sat outside the meeting until told the 

way was clear for her to take part . 
There were quest ions about the 

eligibility of the recently conse
cra ted Bishop of Connect icut, the 
Rt. Rev. fan T. Douglas, to continu e 
on the committe e because he was 
originally elected as a priest. In both 
instanc es critics remain uncon
vinced that the cons titu tional 
requirements were met. 

Presiding Bishop Kathar ine Jef
ferts Schori acknowledged that her 
continu ed service on the standing 
committee depe nds on whether she 
is re-electe d durin g th e next Pri
mates' Meeting in early 2011. 

"I don 't know ifl will be returning 
to this group or not ," she told Epis
copal News Service, "but I must say 
that it has been a privilege to serve 
the Communion in this way." 

Lurking too were questions about 
the action by the Archbishop of Can
terbury to suspend some provinces 
from representation on internat ional 
ecumen ica l bodi es . Archbishop 



Visit livingchurch. org for daily reports of news about the Episcopal Church and the Anglican Communion. 

Rowa n Williams and the Secretary 
Genera l, the Rev. Canon Kenn et h 
Kearon , told the committ ee the arch
bishop 's action was not unilat era l. 
Nor was it punitiv e in intention , but 
had been ta ken following br ea kin g 
of agreed morat oria. Th ere were 
indi cat ions that mor e action might 
be taken over the act ions of oth er 
provinces. 

Reports con firm that debate was 
intense at times. The co mmitt ee 
rej ected a motion by Dato ' Stanley 
Isaacs, a lay lawye r from Malays ia, 
to suspe nd the Episcopal Chur ch 
from the Communion. 

The next Anglican Cons ult at ive 
Council will debat e a reco mmenda
t ion to increase the number of pri
mates on th e stan din g co mmitt ee to 
eight, to equal ACC repr ese ntati ves. 
Some ACC memb ers are wary of 
increas ing the role of the primates. 

Skirmi shes over details are rela
tively min or comp ared to co nst itu
tional iss ues now b eginnin g to 
emerge. 

Ahead of the meeti ng the Anglican 
Communion Office announc ed that 
the old, unin corporated constit ution 
had be en rep laced by new ACC arti
cles of assoc iat ion following regis 
trat ion with the U.K. Charity Com
mission. 

This change pos es a raf t of new 
quest ions . ls it right for a key inst ru
ment of the Anglican Communion 
to be enshrin ed in U.K. law in this 
way? Are there latent co nflicts with 
the proposed Anglican Cove nant , 
the role of the Lamb eth Confer en ce 
and the Prim ates' Meet ing? Does the 
new ar rangement partly dis enfran
chise ordinary ACC memb ers? 

As h e has don e befo re, Arch
bishop Williams ques tioned whether 
the Communion 's str uct ur es are 
ad equat e for th e 21st ce ntury. He 
presse d for furth er review, "so when 
it co mes to look ing at the co mpl ex 
questions of the Co mmunion we 
have a better foundat ion upon 
which to build." 

Transparency has always been an 

iss ue in the op eration of Anglican 
Communion ma chinery. Some meet
ings of the Epis copal Chur ch's bod 
ies, such as Exec utive Co uncil or 
the Hou se of Bishops , are open to 
journali sts, although both bodi es 
also declare executive sessions reg
ularly. Th e sta nding co mmi ttee 
adheres more clos ely to a British 
mod el of closed me eting s . 

Up to now the comrnwlicatio ns pat
tern was to dishibu te draft nlinut es to 
a just a few officials among member 
chm ches and to publish complete d 
nlinutes later. This may have served in 
the distant past when the instruments 
of Communi on rarely attracted 
sc rutiny. Those clays are gone. 

In absence of adequate briefings , 
(Continued on next page) 
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(Con tinued from previous pa ge) 
journalists and bloggers relied on 
informal sources and often resorted 
to guesswork. Nor was ther e any 
system for rebutting inaccuracies or 
misinformation. 

Appointment of a new directo r of 
co mmuni catio n at the Anglican 
Communion office, Jan Butt er, and 
publication of daily briefings repre
sents a new attitude. 

The next meeting of the Anglican 
Consultativ e Council will be asked 
to review issues of structures and 
their operation in more depth. 

The ACC will hold its next meet
ing at Auckland Cathedral, New 
Zealand, with the Most Rev. John 
Paterson, former primate and ACC 
chairman, taking charge of loca l 
arrangements. Dates are yet to be 
announced. 

John Martin, in Lond on 

Bishop Praises 'Brave 
and Faithful' Church 

Reports about thefts, rapes and 
murders in the Democratic Republic 
of the Congo, and of mass atta cks 
that create refugees in the tens of 
thousands, are not abstractions for 
the Bishop of Winchester. 

The Rt. Rev. Michael Scott-Joynt , 
Bishop of Winchester since 1995, 
becam e th e patron of the Congo 
Chur ch Association mor e than a 
decade ago. He has visited the 
nation five times since becoming the 
association's patron. 

His most recent visit was jus t after 
Easter, when he offered Bible med
itation s for Congo les e Anglicans' 
small Hou se of Bishops. During 
Bishop Scott-Joynt's visit , a rene
gade militia attacked the Bishop of 
Bukavu , the Rt. Rev. Bahati Bali 
Busane Sylvestre , and his family at 
hom e. 

"I heard two days ago of attacks 
and fighting and killings in an area I 
have visited ," Bishop Scott-Joynt 
told THE LI VING CHURCH in a te le
phon e interview July 21. "I have sat 



in homes with bishops and be en 
told, 'You're safe now, but we must 
leave soon."' 

The bishop said he first beca me 
acquainted with Congoles e bishops 
during the Lambeth Conferen ce of 
1998. 

"I receive enonnously from them ," 
he said. The bishop sa id he has 
lear ned "a lot about th e New Tes ta
ment and a lot about living as a 
Cluist ian" from his Congolese broth
ers and sisters. 

The bishop said he's become espe
cially aware that the suffering in the 
D RC reflects the story of the Church 
throughout history. 

"It's really our position of quiet 
peacefulness that, if you look down 
history, is not the norm ," he said. 

The Diocese of Winchester's con
nect ions to the region dat e back to 
the episcopate of Scott-Joynt's pred
ecesso r, the Rt. Rev. John Vernon 
Taylor, who initiat ed conta ct with 
Rwanda, Uganda and Zaire (as 
Congo was then known ) in 1977. 

"I think it is fair to say that our 
relationship with Congo has been 
particularly strong during my years 
as bishop," Scott-Joy nt said . 

He cred ited a sense of mutuality 
in the relation ship , and said the 
deanery of Jersey "has committed 
itse lf substa nti ally to the relation
ship. " 

"They need financial assistance 
because the country is very poor," 
the bishop sa id. The dioc ese sends 
support for ministerial tra ining and 
for rebuilding hospitals and schools. 

The bishop also uses his position 
in the House of Lords as a platform 
for raising awar eness of the DRC's 
vast needs. 

"The British governm ent is a very 
large donor in terms of aid to the 
Democratic Republic of Congo," he 
said. 

"The rea l thing is chur ch to 
chur ch mutual pra yer and encour
agement ," he said. "They're a brave 
and faithful chur ch. They are a 
chur ch which, like others all over 

Africa, are dete rmined to remain 
orthodox on matt ers of ethics and of 
doctrine. " 

Bishop Scott-Joynt said that each 
visit leaves him with deeply torn 
feelings as he leaves the strife-torn 
DRC and return s to his home. 

"Each time I come out, I think this 

.........::;;;, 

January 19-21, 2011 

is wonderful, the church has such a 
vibrant minis try," he said. "I also go 
out with a heavy sense of how can 
this place ever be different, with so 
many mountains to climb to achieve 
good government and safety for the 
people." 

Doitglas LeBlanc 

Trinity Church, New York City 

With Keynote Speakers: 

Walter Brueggemann Mary Gordon Teresa O kure Gerald 0. West 

Steed V. Davidson, preacher 
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Priests from England and Nigeria 
atop Canterbury Cathedral. 
Leigh Edwards photos 

ars, Class of 2010, at Lambeth Palace, 
Archbishop Rowan Williams could 
not but address current fractures in 
the Anglican Communion , yet his 
ton e was prudently hopeful. In his 
opening remarks, the archbishop 
spo ke of the final judgm ent: 

At th e end of time, when we 
sta nd before God's jud gment 
seat, God will ask us, "Where is 
your brother or sister?" And if we 
say, "I didn't recognize that per
son as my broth er or sister," God 
will say to us, "Son y, I gave them 
to you as a brotl1er or a sister ." 

In two sentences the archbishop 
captur ed the esse nce of why we had 
gathered for two wee ks in the 
precincts of Anglica nism's mother 
chur ch. We were there to pra ctice 
recognizing each other as siblings. 

'Where Is Your Brother?' 

Canterbury Cathedral launched the 
Seminarian 's Program, a conference 
for se minarians and clergy in the 
early yea.rs of ordained ministry, in 
2001 and has run the program every 
year since except for 2008, when the 
Lambeth Conference met. The pro
gra m ca.me und er the Cante rbu ry 
Scholars banner by 2005, after Can-

Canterbury Scholars Build Friendships 
in the Global Communion terbmy Cathedral began a sinli.lar pro

gram for recently consecrated bish
ops in the Communion. Our 2010 

By Leigh Edward s 

T he Archbishop of Canterbury sat down with 
three dozen Anglican leade rs, given but an 

hour to explore with them the Anglican Comnnmion 
and his role as the primus inter pares amo ng pri
mates . The quiet buzz of whispers, the not -so-subtle 
cameras and the fixated stares in the room made 
clear that there was a lot of expectat ion riding on the 
encou nter. In this meeting with the Canterbmy Schol-
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class , 36 recently ordain ed Anglican priests and ordi
nands, gathered in this ninth year of the progran1 for 
learning, fellowship , wors hip and rest. 

Assembling priests and seminarians from around a 
worldwide communion is not simple. The composition 
of our group , especially again.st the reality of Anglican 
demographics , reflected some of the cultural and prac
tical difficulties within the Anglican Commun.ion. Only 
five of us were neither Africans nor while. Ten of us 
were from the United States . Four of us, all from the 



United States, were women. About nine intended par
ticipants could not travel to Canterbmy. A couple of 
priests from Africa anived days late, thankful that 
they had finally cleared visa and travel problems. 

The seminars we attended p1incipally focused on 
mission. The Rev. Canon Edward Conchy, head of the 
program, presented the Anglican Cornmmlion's five 
marks of mission: 

To proclaim the Good News of the Kingdom; 
To teach, baptize and nurtme new believers ; 
To respond to human need by loving service; 
To seek to transform urtjust structmes of society; 
To stiive to safeguard the integrity of creation 
and sustain and renew the life of the earth. 

Our open discussion focused on the last two marks. 
Some voiced profound skepticism and others voiced 
hesitant confirmation, neither voice falling predictably 
along the geographic lines of the group. The marks of 
mission at first glance may seem to function as a tele
scope (the first requiiing the second and so on); if this 
is so, the legitirnacy of pursuing one mark in its own 
right becomes more comp lex . With that said, our 
classes in the first week did focus on one of the more 
debated marks , namely, a proper theology of creation 
care. We began with theory: Can the last mark of mis
sion , though necessar ily dependent on the oth ers, 
"stand alone" in any meaningful sense as a work of 
Christian mission? That led to a more specific question: 
Does it com1t as nlission if a Christian , out of con1nlit
ment to serve others, works to rehabilitate a forest? 

Our understandings of mission varied widely 
according to om differing contexts and fonnation, 
even as other, more specific influences dispelled the 
sense that all disagreements could be drawn along 
facilely discenlible lines. In some contexts, the more 
fonnal, litmgical chmch is a welcome relief from a too
careless patt ern of worship. In other places, the pre
dominance of nond enominational church es means 
speaking that "language" in order to connect with, or 
gain a sense of legitimacy from, other Christians. 

Archbishop Josiah Idowu-Fearo n of Kaduna, Nige
ria, a self-identified evangelical, taught most of our 
small seminars in the secon d week. The archbishop 
is an advocat e of interfaith dialogue as an essent ial 
part of Christian mission. He spent one sess ion teach
ing solely on Islam, and another talking about Nige
ria's conflicts from his Christian co ntext. For many, 
Archbishop Idowu-Fearo n's words were uncomfort 
able. Some, for instance, were skeptical of the pro
priety of befriending Muslims without the primary 
purpose of converting them. 

Top: A view of Canterbury Cathedral from the precinct grounds. 
Bottom: Two Scholars during a night out at the Thomas Becket Pub. 

Recognizing the discomfort here, Archbishop 
Idowu- Fearon stressed that the witness of love and 
fiienclship does not leave interfaith conversation evan
gelically in1potent. On the contrary, he expressed stern 
frustration and even discouragement with many West
erners who do not speak about their Christian faith, 
even as others, including some among our own num
ber, risk their lives for the sake of the gospel. Interfaith 
dialogue itself need not diminish Chlistian witness, 
therefore, unless it is joined to denying or downplaying 
Cluistian conviction. 

(Continu ed on pa ge 27) 
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student essays 

Three Radiant 
Essays 

THE LIVING CHURCH is pleased to announce the 
three award-winning entries in its inaugural Stu
dent Essays in Christian Wisdom Competition: 

First place: "The Will of the Father in St. 
Anselm's Cur deus homo" by Joseph Lenow, 
Duke Divinity School. 

Second place: "Gratitude in John Calvin's 
Institutes" by Lane Scruggs , Wycliffe College. 

Third place: "Christian Wisdom as Relation
ship: St. Augustine on Being Rewritten by the 
Author of Love" by Christina Vance, Trinity 
School for Ministry. 

The first- and third-place essays appear in 
this issue, and TLC will publish the second
place essay soon. Editors also are considering 
publication of several other papers that, while 
not winning awards, offered commendable 
reflections on important questions. 

TLC received 15 entries from students at eight 
seminaries. For the final ranking of winners, 
the magazine relied on a panel of four inde
pendent judges, chosen before the magazine 
began receiving entries: 

• The Rev. Matthew Gunter, rector, St. Barn
abas' Church, Glen Ellyn, Ill. 

• The Rev. Dr. Benjamin John King, assistant 
professor of church history , The School of The
ology, University of the South, Sewanee, Tenn. 

• The Very Rev. Dr. Jean McCurdy Meade , 
rector, Mt. Olivet Church, and priest-in-charge, 
Grace Church, New Orleans, La. 

• The Rev. Dr. Ephraim Radner, professor of 
historical theology and advanced degree direc 
tor, Wycliffe College, Toronto, Canada. 

When announcing this competition, TLC said 
the judges would "give special consideration to 
essays that demonstrate a mastery of one or 
more of the registers of Christian wisdom, and 
radiate a love of God and the communion of the 
Church." The winners of this competition rose 
to that challenge with distinction. 

Reading the work of these young theologians 
is a joy. TLC expects to offer a new round of this 
competition next spring, and invites students to 
begin thinking now about what topics they 
would like to address. -The Editors 

10 T HE LIVIN G C HlJR CI I · AUGUST 15. 20 10 

The Will of the Father 
in St. Anselm's 
Cur deus homo 

Christopher John SSF'/Creative Conunor 

Stained -glass window, Anselm Chapel at Canterbury Cathedral. 

By Joseph Lenow 

St. Anselm of Canterbury's Cur deus homo has 
had a storied history of misinterpretation. An1ong his 
first interlocutors was Peter Abelard, who wrote of 
Anselm's atonement theology: "How crue l and 
wicked it seems ... that anyone should demand the 
blood of an innocent person as the price for anythincr 
... st ill less that God should consider the death of hi~ 
Son so agreeable th~t by it he should be reconciled 
to the whole world!"1 Though Abelard was one of the 
first wrongfu lly to impute what is commonly called 
a "substitutionary atonement" model to St. Anselm, 
such a reading has persisted to the present day. It 
fails to take into account Anselm's exegesis of Philip
pians 2 in Cur deus homo 1.8-10, where he claims 
that God did not command the death of the Son on 
the cross. This essay will proceed in two sections: 
fi~st, a close reading of Anselm's exegesis of Philip
pians 2, and seco nd , a discussion of how this theol
ogoumenon is critical to Anselm's understanding of 
the salvific efficacy of Christ's death. I will attend 
st1ictly to the logic and import of Anselm's scriptural 
analysis , largely eschewing the formal strncture of 



the sola ratione argument in Cur deus homo. In 
sum, I will argue that the uncoer ce d natur e of 
Christ's death is essential for it to have salvific sig
nificance, and that Anselm's exeges is of Philippians 
2, situated within his broader theory of atonement, 
shows a substitution model to be an essential mis
reading of this theology. 

I 
Philippians 2:8-9 reads: "Being found in human 

fom1, [Christ] humbled himself and becan1e obedient 
to the point of death - even deat h on a cross." 
When taken in a "plain sense" reading, this text 
seems to pose quite a dilemma to St. Anselm , who 
wishes to show (for reasons that will become clear 
later ) that Christ's death was not "coerced" by the 
Father. ii In the following section, I will res trict my 
discussion specifica lly to Anselm's exeges is of this 
pas sage . 

The concerns with which Anselm approaches 
Philippian s 2 are first introdu ced in Cur deus homo 
I.8. Boso inquires: "what justic e is it for the man 
who was of all the most just to be put to death for a 

sinner?" and later: "Even if it was not against the will 
of Christ, since he consented to the will of the 
Father, it nevertheless seems that the Father did 
coerce him, through the instructions he gave him. 
For it is said that Christ 'humbled himself, becoming 
obedient even to death, death, moreov er, on the 
cross" (275). Boso mentions several other scriptural 
verses suggesting the same basic idea , before con
cluding: "Everywhere it is apparent that Christ 
endured death under the compulsion of obedience , 
rather than through the intention of his own free 
will" (276). Anselm takes the opposite position, argu
ing against the premise that Christ's death occurred 
as a result of the Father's command desiring his 
death. 

Anselm claims that a proper reading of the epistle 
to the Philippians will lead to the conclusion that 
"the Father did not coerce Christ to fac e death 
against his will, or give permission for hin1 to be 
killed, but Christ himself of his own volition under
went death in order to save mankind" (275). This 
argument is based upon a distinction between "what 

(Cont inu ed on next page) 
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(Continued from pr evious page) 

Christ did because of the demands of his obedience, 
and ... the suffering, inflicted upon him because he 
maintained his obedience, which he underwent even 
though his obedience did not demand it" (276). 
Anselm begins his exegesis with the claim that main
taining "truth and righteousness unflinchingly ... is 
what God demands from every rational creature, 
and every creature owes this to God as a matt er of 
obedience" (276). In normal human existence, this is 
a command that remains unfulfilled, as the taint of 
sin renders human beings unable to live in perfect 
obedience (this is a point which Anselm makes else
where quite extensively, but its full explication lies 
beyond the scope of this essay). This unfailing atten
dance to the will of God is Anselm's first conception 
of obedience, "the demands of his obedience" 
required of all creatures. Death is understood solely 
as punishment for the human failure to act in accor
dance with God's wishes. If, how ever, one existed 
who had never sinned ( or offended the honor of 

can only be accomplished by his own death. Anselm 
writes: "by holding steadfastly and of his own free 
will to a desir e which he had rece ived from the 
Father ... the Son becam e 'obedient even to death' 
. .. that is to say, learnt the magnitude of the deed 
which had to be accomplished through obedience" 
(280). It is critical to realize that the will Christ 
enacts is not the will of the Fath er for the death of 
Jesus , but the will to save sinful human beings; the 
difference between these two statements will be 
crucial to establishing the salvific efficacy of Christ's 
death. God does not desir e the death of Christ, yet it 
is the only action by which humankind can be saved. 
Embodying a life of perfect obedience, Christ freely 
chooses to embar k upon the way of the cross. 

II 
We are now in a position to examine the way in 

which this free choice of Christ to die, as presented 
in the exeges is of Philippians 2, effects the salvation 
of sinful human beings. In the course of this argu-

ment, we will see that a substitutionary 
• atonement model is misappli ed to Anselm's 

thought. Ther e is insuffici ent space here to 
rehearse the whole of Anselm's under
standing of human sin and dishonoring God, 
so the discussion will be limited to how 
Christ's death serves to reconcile God and 
humanity. Suffice it to say that all have 
offended the honor of God, and are com
pletely unable to remedy the situation, since 
human beings have nothing to offer an infi
nit e God. 

God), "the man would not die, and nei
ther would this be demanded of him" 
(277). Under these circumstances, 
Christ's death cannot be understood 
as willed by God, as it would be an 
unjust punishment on an innocent 
human being. Anselm concludes, 
therefore: "God .. . did not force Christ 
to die, there being no sin in him. 
Rather, he underwent death of his own 
accord , not out of an obedience con
sisting in the abandonment of his life, 
but out of an obedience consisting in 
his upholding of right eousn es s so 
bravely and pertinaciously that as a 
result he incurred death" (277). 

First-place winner 
Joseph Lenow 

For Anselm, the salvific nature of Christ's 
death hing es upon an understanding of 
God's ju stice . This is also the reason that 

The great challenge presented by Philippians 2, 
then, is to exp licate the manner in which Christ 
could be "obedient to the point of death" without the 
Father having willed Christ's death. While Anselm 
provides seve ral treatments of this question, all 
share an emphasis on Christ's obedience conflicting 
with the world in such a way that death was an 
inevitabl e res ult , without being co mmanded or 
coe rced by the Father. On the contrary , Anselm pres
ents Christ 's march towards Golgotha as an atte nd
ing to the saving will of the Father. In th e union of 
the incarnat e Son with the Father , Christ is made 
aware that hun1an beings "could not have been saved 
by any means other than by his death" (281). Since 
God des ires th e salvation of the human race , Christ 
freely chooses to enact this des ire, something that 
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God's commanding Christ's death as a propitiation 
for sins is rej ected; "It is evident that, if the man had 
not sinned, God ought not to demand death from 
him" (277). Nevertheless, Christ 's obedience to the 
divine will to save causes him to suffer unjustly. 
This is an important distinction. If God compels the 
innoc ent Christ's death, God is unjust, while if the 
inno cent Christ dies, Christ only suffers unjustly. 
Justice is not an accidental character of God's being, 
but is an essent ial and inviol able part of God's 
nature. Claiming that the Father commanded Cluist's 
death calls into questio n God's very nature , while an 
unjust action perpetrated on Christ could possibly be 
repaid to maintain God's justice. 

This second point deserves further explicat ion. 
Christ 's death is meritorious because it is uncom
manded by God, yet is the resul t of Christ's obedi-



ence to God's will for human beings to be 
saved. Christ's death is conceived by 
Anselm as a "gift of himself in an act of 
the greatest possible self-giving" (331), 
and "it will not be your judgment that 
someone who gives such a great gift to 
God ought to go without recompense" 
(352). Under the circumstances of a "nor
mal" sinless human being, there are pre
sumably any number of riches which 
God could grant the one who unjustly 
suffered death. Christ, however, is the 
incarnate Son, meaning that "all things 
which belonged to the Fath er belonged 
to him, and he had no debt which he 
could be excused. What compensation 
is to be given, therefore, to someone who 
lacks nothing and to whom nothing can 
be given or exc used ?" (352) Since it is 
impossible that anything could be given 
to the Son, Christ transfers the merit 
gained by his death to other human 
beings with whom he is linked in the 
Incarnation, so that "the debt that they 
owe for their sins would, as a result, be 
excused" (353). In this scheme of gifting 
the benefits gained by Christ's death, both 
the divinity and humanity of the God
human are necessary . As God, Christ is 
unable to receive anything from his death , 
and Christ's full participation in hun1anity 
allows him to cancel the debt of "those for 
whose salvation, as the logic of truth 
teaches us, he made hin1self a man" (353). 
Under these circwn sta nces, "God rejects 
no member of the human race who 
approaches hin1 on this authority" (353), 
being adopted into the family of Christ 
through the sacrament of baptism. 

Several points follow from this under
standing of Christ's atonement. First, the 
whole system collapses if Cluist's deat h is 
command ed or coerce d by God. Anselm's 
exeges is of Philippians 2 can now be sit
uated within its proper context: without 
Chris t's death being specifically not com-
manded by God, no merit can be accrued 
by the God-human which could then be 

Notes 
i Peter Abelard, in William C. Placher , A Histmy of Chris

tian Theology: An Introdu ction (Louisville: Westminster John 
Knox Press, 1983), p. 145. 

ii Cur deus homo in Anselm of Canterbury: The Major 
Works, ed. Brian Davies and G.R. Evans , trans. Fairweather 
(Oxford: OUP, 1998), p. 275. All subsequent references are to 
this edition and will be not ed parenthetically in the text of the 
essay. 

iii Though I would argue that a strict sat isfaction atone 
against and repayment of God's honor, fails to deal sufficiently 
with statements of Anselm like that on p. 280, where he says 
that "just as it was not in accordance with human nature that 
[Christ] had the will to live righteousl y, corre spondingly he 
could not have had that desire whereby he was willing to die 
in order to bring about something so exceedingly good, from 
any source other than from 'the Fath er of lights."' Especially 
when considered in light of Our deus homo l.14's assertion that 
"It is impossibl e for God to lose his honor ... For either a sin
ner of his own accord repays what he owes or God takes it from 
him against his - the sinner's - will" (287), we must wrestle 
seriously with the fact that it is the very Son, the Logos, that is 
the incarnate guiding principle of the person Jesus Christ. This 
is a fact Anselm makes more clear in On the Incarnation of the 
Word, parti cularly on p. 249. Again, we must remember that 
while the debt of honor is owed to and unswervingly demanded 
by God, the will of Christ to save humanity also comes from the 
Father. This gracious action of God can be traced back all the 
way to creation. Anselm echoes Athanasius, writing: "it was no 
secret to God what man was going to do, when he created him, 
and yet, by his own goodness in creat ing him, he put himself 
under an obligation to bring his good beginning to fulfillment" 
(319). This provides a new concept ion of God's honor , the 
necess ity to save humanity being recast as "plainly nothing 
other than the unchangeab ility of God's honor , which he pos
sesses of himself, and no one apart from himself .... [l]t is a 
necessity that the goodness of God should bling to completion 
what it has begun with respect to mankind , because of his 
unchangeability , although the whole of what he does is grace" 
(319). Thus, the traditional understanding of God's honor made 
central in a satisfaction atonement theory is only sufficient 
when complemented by an understanding of God's honor as the 
unfailing Jove and grace with which God approac hes humanity 
as Father and incarnate Son (and Jess explicitly as Holy Spirit). 

passed on to humanity at large . It is only the nature of 
Cluist's death as an extrav agant act of obedience, 
going far beyond the duty proper to all creat ures, 
that one human being's suffe1ing takes on reconcilia 
tory significance. The fact that death cannot be justly 

demand ed by God of a sinless human being creates an 
instance in which Goel must repay the person; the fact 
that the sinles s one is also the Divine Son means that 
no gift can be given and Christ is free to pass along the 

(Continued on next page) 
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cancellation of the debt owed by 
humanity to God. Second, this clearly 
cannot be justified as a model of sub
stitutionary atonement, where a rec
iprocity between God and human 
beings results in the incarnate Son 
bearing the penalty of human sin so 
that humanity can be reconciled to 
God. For Anselm, the relationship is 
clearly one-directional, with Christ 
giving to humanity the merit accrued 
through his death. While Christ takes 
on the Father's desire that human 
beings be saved from their sin, 
humanity 's debts are not heaped 
upon Christ, but are cancelled due 
to his obedience. At most, this can be 
called a "satisfaction" atonement , in 
which the infinite slight to God's 
honor is repaid through the infinite 
merit accumulated by the death of 
the sinless Christ. iii 

In conclusion, Anselm's exegesis 
of Philippians 2:8-10 is central to 
understanding the mechanism of the 
atonement. The entirety of Christ's 
reconciling action is predicated 
upon his death freely overflowing 
from his desire to be obedient to 
God's wish for human salvation. If 
this death is in any way coerced by 
God, it can no longer be understood 
as a free action that calls for the 
reward of merit to Christ, which can 
then be passed on to human beings 
as a whole through Christ's partici
pation in human nature. As such, a 
substitutionary atonement reading of 
Anselm must be rejected as a funda
mental error. While Anselm may pro
vide a crucial step towards later (par
ticularly Protestant) theologies of the 
atonement, his theology must be 
understood in its particularity and 
upon its own merits. 

Joseph Lenow is a senior M.Div. 
student and member of the Angli
can Episcopal House of Studies at 
Duke Div init y School. He hopes to 
pursue a doctorate in philosophical 
theology. 
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Christian Wisdom as Relationship: 
St. Augustine on Being Rewritten 
by the Author of Love 
By Christina Vance 

Introduction 
I was the Christian catechist, but my students behind bars taught me 

the wisdom of God. For six months , I led a Bible study for maxin1um
security inmates in Fresno County, California. Many of the women were 
new Christians with a scant lrnowledge of Scripture but an unquestion
ing love of Jesus. As we read stories together, I watched their under
standing and love of this Jesus grow. And, to my surprise, my love deep
ened as well. 

I remember a few stories in particular. In one, we were reading the Last 
Supper account during Lent. We read aloud Peter's brash promis e to be 
faithful and Jesus' response: "Truly I tell you, this very night, before the 
rooster crows, you will deny me thre e times" (Matt. 26:34). Caught up 
completely in the story, a woman in our group gasped loudly. I cannot 
think of that passage now without acutely remembering the genuine dis
may that she expressed and how her shock shocked me. Why was it so 
raw? Because a man could abandon Jesus. Because all of us could. 

My sisters in that jail made the Scriptures come alive for me, even as 
I made them live for them. I remember the day I asked if they'd heard 
Jesus ' parable of the lost son. Every head in the room shook "no." As I 
described the Father running to embrace his lost son, I saw hope and 
longing written on their faces. They seemed to say, with wonder: "Can 
God really be like this?" And I thought, with gratitude: "Perhaps this is 
the first day I've really heard this story." 

St. Augustine of Hippo wrote of this kind of wisdom of lrnowing God's 
charact er - attained when the Scriptures are etched into the human 
heart through the revelation of his love. 



Mentors: God's Storytellers 
Augustine, the great bishop and theologian of the 

western Church, composed On the Catechising of the 
Uninstructed around AD. 400. This 27-chapter letter 
was written to help out Deogratias, a deacon and cat
echist in Carthage, who was frustrated and bored in 
his attempts to instruct new converts. As Augustine 
notes in the letter, the deacon's teaching had become 
"profitless and distasteful even to yourself, not to 
speak of the learner" (chapter 1). The letter's contents 
basically fall into two topics: what a catechist should 
teach and how a catechist should teach it. But one 
treasure undergirds every bit of wisdom a Christian 
teacher possesses: divine, transformative love. 

For Augustine, the mentor 's account of the biblical 
narrative should always be geared toward mal<ing the 
catechun1en aware of God's love and toward enabling 
him to fall in love with the Lover of his soul, trans
forming the catechumen into a lover of God and 
humankind. We see perhaps the best description of 
this "end of the commandment" in chapter 3, where 
Augustine tells Deogratias to keep his gaze fixed on 
love and to keep "the gaze of the person who we are 
instructing" guided that way as well. 
Later in the letter , Augustine 
describes his focal theme of love in 
another way, asking "what greater 
reason is apparent for the advent of 
the Lord than that God might show 
his love in us" ( chapter 4)? In other 
words, Deogratias should remember 
that he is telling a love story; the 
greatest love story. 

That doesn't mean Augustine 
wanted other parts of the story to be 
ignored . He tells Deogratias that 
"each person is catechized in the first 
instance from what is written in the 
text: 'In the beginning God created 
the heaven and the earth,' on to the 
present times of the Church" ( chap
ter 3). The catechist should give a 
"comprehensive account" of Scrip
ture while simultaneously delighting 
in "certa in of the more wonderful 
facts" found in the story. 

to stimulate her interest ( chapter 3). Instead, Augus
tine encourages Deogratias to get excited about what 
he's teaching by suggesting that the catechist "unwrap" 
the most wonderful parts of the love story. Then, stop. 
Pause and savor them with the catechumen as things 
"to be exanuned and admired." The other facts are to 
be passed over and woven into the larger narrative. 

Falling in love is no simple matter; Augustine 
acknowledges this. But he trusts the power of love to 
evoke a response. Augustine points out that even the 
"criminal and sordid loves" among human beings 
evoke intense passion ( chapter 4), since "the soul 
which before was torpid is excited so soon as it feels 
itself to be loved." If human love is so powerful, Augus
tine argues, how much greater is divine love? He 
writes that Christ came "that man might learn how 
much God loves him ... that he might be kindled to the 
love of him by whom he was first loved, and might also 
love his neighbor" ( chapter 4). He brings it back to the 
catechist then, challenging Deogratias to narrate the 
story of a merciful and humble God in a way to help 
his hearers believe, hope and love. 

(Continued on nex t page) 
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In chapter 10 of the letter, Augustine addresses 
Deogratias's main concern: that his teaching seemed 
"poor and spiritless." Augustine tells the deacon that 
he knows him to be knowledgeable in Scriptures and 
to be a good speaker. The problem, he writes, is 
"weaiiness of mind." Augustine suggests a nw11ber of 
reasons for Deogratias's state, including boredom 
induced by teac hing the saine materials over and over 
again and discouragement at seeing hearers that ai·e 
"w1moved" by the instruction. Augustine writes that 
catechists shouldn't be motivated by praise of people, 
even as mentors who love their disciples want them to 
"be pleased with the matters which are held forth for 
their salvation." 

What solutions does Augustine offer the catechist in 
his method? He directs Deogratias to Christ's exainple 
of self-giving, c11.1cifom1 love. Augustine concedes that 
it may be tiresome for a teacher to spend time 
"dwelling long" on elementary concepts 
in the faith ( chapter 10), but he exhorts 
Deogratias to think of his students as 
children, whose parents delight in teach
ing syllable by syllable. Augustine asks, 
piercingly: "And how, indeed, should 
one be ready to be spent for their souls, 
if he should find it irksome to hin1 to 
bend himself to tl1eir eai·s?" 

Augustine echoes this "remedy" for 
the catechist's letl1argy later in his letter, 
entreating him to unite in heait with his 
disciples with the love of a father. If 

God made known in Scripture" (133). For Augustine, 
Charry notes, faith in God is an intellectual decision 
based on factual, historical knowledge. 

The second type of leaining found in Augustine's 
works, according to Chai·ry, is sapientia , or wisdom. 
Chru.1-y describes this as knowledge of God based on 
actually klwwing God. Sapere in Latin 01iginally meant 
"to taste or smell things." Charry writes that Augustine 
wanted Christians "not just to celebrate what God 
has done for them but also to taste and enjoy God." 
Thus, "in Augustine's view, scientia alone is unable to 
heal us" (133). 

We see scientia and sapientia at work in Catechis
ing in a number of ways. When Augustine instructs 
Deogratias to give his catechwnens a full sense of the 
biblical naiwtive ( chapter 3), he is interested in their 
gaining, in pait, ascientia knowledge. For example, he 
advises catechwnens who have been moved to convert 
by a dream or miracle to be "directed to the more solid 

path and the surer ora
cles of the Scriptures" 
( chapter 6) in order to 
strengthen their under
standing of the mercy 
of God. He also defines 
faith as a matter "of the 
mind which believes" 
( chapter 5). 

Deogratias really does this, Augustine Third-p lace winner Christina Vance 

At the same time, we 
see that Augustine 
wants the catechu
mens to possess more 
than scientia know!-

predicts he'll become excited by God's 
story by seeing it through a disciple's eyes ( chapter 
12). In this way, "things become new which were pre
viously old"-an infectious joy for teacher and stu
dent, whether in a church classroom or a Fresno 
County jail cell. 

Disciples: Rewritten by God's Love Story 
Having read On the Catechising of the Uninstrnctecl 

with a focus on the role of catechist as storyteller, we 
now tum to the complicated action that is taking place 
in the heaii:s and minds of disciples. To do this, I draw 
on Ellen Charry's two categories of learning in By the 
Renewing of Your Minds and on Paul Griffiths's Reli
gious Reading. 

The first type of learning found in Augustin e's 
works, according to Chany, is scientia or knowledge. 
Chany defines this as "factual knowledge upon which 
one makes rational judgments" based on "deeds of 
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edge of God. This is 
evident in his sapientia language regai·ding the bibli
cal st01-y - that the catechun 1ens and catechist linger 
and savor "certain of the more wonde1iul facts" ( chap
ter 3) present in the text. The purpose of this, again, is 
for the catechun1en to fall in love with God - a sapi
entia that will enable her to be rewiitten from the 
inside out as she grows in grace, by the Holy Spilit. 

Another lens through which we can gaze at Augus
tine's letter is Griffiths's description of how religious 
people read ( 40-48). G1iffiths desc1ibes nonreligious 
readers as people at a buffet who grab whatever looks 
good and leave tl1e rest. But religious writers like 
Anselm of Canterbury describe reading Sc1ipture as 
savoring a meal. He entreats readers to chew, suck and 
swallow the words of Christ: "Taste the goodness of 
your redeemer, bum with love for your savior." 

Religious readers also place a greater emphasis on 
memorizing what they read - in a sense, becoming 



the text - and Griffiths outlines a rich and long
standing tradition for this ( 48-54). Augustine doesn't 
dwell on memo1ization in his catechesis, probably 
because committing large parts of the bible to memory 
was normal in his day. He does make the offhanded 
remark to Deogratias to refrain from reciting the Pen
tateuch, gospels or other parts of the bible if he had 
them memo1ized ( chapter 3). Still, we should con
sider what in1pact it would have on a person to have 
large parts of the bible stored in one's memory. Grif
fiths notes that in Augustine's oral culture, "illiterate" 
people knew the scriptural allusions the bishop made 
in sem1ons and could often complete his half-quota
tions ( 48). Augustine wrote to catechumens memo
rizing the Apostles ' Creed: "Let your memory be your 
codex" (163). 

The catechist is, in a sense, a living symbol of 
God's word. As the catechist reveals more of the bib
lical narrative , the catechumen may discern the ways 
in which this great story has rewritten the teller . 
Although there is only one Incarnation, the story 
teller is, nonetheless, a flesh and blood symbol of 

what God's love has done in a human being. 

Conclusion 
What does this reflection reveal about Christian wis

dom? It shows that study of the Sc1iptures teaches us 
to love God - both objectively, for his mighty acts, and 
personally, as his crncifonn love pierces each of our 
lives more and more deeply. We are made to embody 
this love, not just to speak of it. And we cannot embody 
this love in isolation. Christian wisdom is community 
wisdom: a deposit of "wonderful facts" given to sustain 
the Church. Together, we stir one another to return to 
the Scriptures and to marvel at our God's love. And 
together, as my sister in the Fresno County Jail taught 
me, we remind one another to feel the Father's arms 
around our prodigal shoulders, and to ask with joy
filled wonder: "Can God really be like this?" 

The Rev. Christina Vance is a 2010 graduate of Trin
ity Sclwolfor Ministry and a transitional deacon in the 
Episcopal Diocese of Albany . She is working with a fel
low Tlinity graduate to plant a church in Troy, NY. 
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By G. Jeffrey MacDonald 

Mark Andrew Jones, BSG, brings a calm confi
denc e to his diaconal ministry among stressed

out churchgoers in south Florida, but it's not just because 
he belongs to the Brotherhood of Saint Gregory, a religious 
order of the Episcopal Church. 

No, he says, his serene priestly manner stems largely 
from having left his "hectic, workaday " world as a 
human resources professional for a year to finish his 
seminary coursework in residence at the School of 
Theology at the University of the South ( or Sewanee ). 

Jones hadn 't been eager to study at Sewanee. The 
move meant leaving his wife and job behind, even as 
tuition bills kept coming for his second son's college 
education. But after Jones spent years in commuter 
classes and online coursework toward a Master of 
Divinity (M.Div.) degree, his bishop felt he needed 
some classical formation. He got it at Sewanee, where 
life in community included silent prayer in chap el 
with other early risers and Compline with fellow stu
dents. 

"We were able to lean on each other, to be present 
for each other, to learn good practices for being pres 
ent for each other, and stimulate each other's reflec
tion," Jon es said. "In a commuting situation , you only 
have so much ti.me, so if you have an issue about a 
class, it becomes a very task-oriented conversation. 
But in a residential setting, parti cularly in an isolated 
community like Sewanee, you sit down and talk about 
that academic issue, but it would often flow into a con
versation about spi..tituality." 

As a church leader trained for one or mor e years in 
a residential setting, Jones is part of a vanishing breed , 
according to some obse1vers of American Episcopal 
semi.nary educatio n. Financial pressures have claimed 
programmatic casualties in recent years , including 
the 2008 closure of Bexley Hall's Rochester, N.Y., cam
pus and the termination of Seabury - Westem's resi
dential M.Div. program. Some argue the church needs 
to embrace new clergy traini..t1g models that cost less 
than residential progran1S. 

"It's not like we've been doing it this way since 
Jesus," said Seabury - Western President Gary Hall as 
the school prepared to retire its resid ential M.Div. pro
gran1. "The way we've done it recently may be the opti
mal way, but we've got to find other ways to do it." 

Despite well-known challenges and calls for an over
haul, residential education is quietly thriving - albeit 
sometimes in new forms - in pockets across North 
America Wycliffe College in Toronto , where most of 
the 80 M.Div. stu dents live on or near campus, has 
been growing its student body and operating in the 
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black for most of the past decade. Vir
ginia Theological Seminary (VTS) in 
Alexandria, Va., confers about 50 
M.Div. degrees per year to graduates 
who have, in most cases, incurred no 
new personal debt during seminary. 
Trinity School for Ministry in 
Ambridge, Pa., has watched its resi
dential M.Div. program grow by more 

Elise Feyertierm, assistant professor of church history and Christian spirituality, with Bexley Hall students. 

than 30 percent since the late 1990s to about 40 stu
dents per class today. 

Residential progran1S are succeeding despite fman
cial challenges as schools everywhere are making do 
with less. The 11 seminaries affiliated with the Epis
copal Church deliver the most expensive form of the
ological education in the world, according to Barbara 
Wheeler, director of the Center for the Study of Theo
logical Education (CSTE) at Auburn Seminary. 
Prospective students consequently face a stark propo
sition. With $49,000 in debt, the average graduate earns 
just $45,500 in parish ministry and spends more than 
25 percent of a monthly salary on loan service, accord
ing to the Society for the Increase of the Ministry 
(SIM), a Hartford-based benefactor for Episcopal pos
tulants. 

Against this sobering backdrop, residential educa
tion is nonetheless flowering in specific settings as 
administrators make the most of their schools' advan
tages as well as cultural trends. From one locale to the 
next , the formula for success is as unique as a family 
recipe, though each seen1S to be nourishing a church 
hungry for well-formed leaders. 

"Residential theological education is expensive," 
Wheeler said, "but so are all the other forn1S." 

Where residential education is doing well, schools 
are taking advantage of a demographic shift. The esti
mated median age of students enrolled in M.Div. pro
grams across the country has been falling steadily 
since 1999, from 34 to 32, according to a CSTE analy
sis of data from the Association of Theological 
Schools. Younger students are less encumbered by 
responsibilities than those who are middle aged, 
Wheeler said, and more inclined to want a residential 
community experience. Hence schools witl1 solid res
idential progran1S are poised for resurgence. Trinity, 
for instance, is predicting its residential M.Div. pro
gram - which draws evangelically oriented students 
to a relatively low-cost region of the country - will 
grow further in the next few years. 

Schools with strong residential programs are also 
claiming a tradition that is no longer taken for granted. 
For centmies, educators note, formation ofleaders has 
commonly involved some measure of withdrawal from 

ordinary life in order to shape clergy in holiness, set 
apart for special service. This theological concept, 
which helped give rise in 19th-century America to 
many of today's semi-cloistered schools, warrants 
reinforcement in these tinles when laxity and scandal 
among clerics are all too common, according to 
Thomas Moore, SIM's executive director. 

"Clergy do need to see then1Selves as set apart," 
Moore said. "All these [sexual abuse] issues with 
clergy today have been devastating because , gosh, 
these are people set apait - called by God - and 
they're showing their clay feet all too easily. . . . It's 
good for the clergy in some ways [ during their training] 
to see the requirement of being set apait." 

In the quest to sustain residential education , money 
can make a big difference . VTS watches over a $250 
million endowment, which makes it one of America's 
wealthiest seminaries. These invested assets enable 
administrators to give out $12.5 million per year in 

-,; 

Commencement at Virginia Theological Seminary . 

aid without diminishing principal. Thus the school's 
nest egg keeps residential education affordable for 
students. 

Other schools lack that scale ofresources, but they 
find other ways to keep residential education feasible. 
Sewanee's School of Theology endowment, for 
instance, allows tl1e school to distribute $1.3 million in 

(Cont inu ed on next page) 
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feature Seminaries 
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financial aid, about 10 percent of what VTS 
awards. But the school also receives strong 
support from the 28 Episcopal dioceses that 
own and govern Sewanee, according to 
Dean William Stafford. Wycliffe College in Toronto and General Theological Seminary in New York. 

Despite a grim economy, annual giving 
from these dioceses has increased in four of 
the past five years, and the fifth year showed no 
decline , Stafford said. A culture of support from 
regional churches, along with a relatively low cost of 
living as compared to New York or the Bay Area, allows 
the school to mal<e its nmnbers even in tough times. 

"We are being suppmted by the church around us," 
Stafford said. "In parts of the country where th e 
decline in church membership has been more rapid 
than it has been here [in the South], that brings extra 
pressures to bear, I have no doubt. And no seminary 
can support itself from those kinds of revenues." 

Another factor makes a difference, at Sewanee as 
elsewhere: institutional synergies. The School of The
ology's status as part of Sewanee means the school can 
depend on what Stafford calls "a financially strong uni
versity" with rigorous fiscal discipline. By similar 
token, Berkeley Divinity School at Yale allows for 
sharing of some administrative and academic 
resources with Yale Divinity School. In a related twist 
on the same concept, Episcopal Divinity School in 
Cambridge, Mass., recently took steps to sell buildings 
and share some facilities as well as administrative 
functions with nearby Lesley University. The goal is to 
sustain residential education while slashing the over
head expenses that endangered it. 

Some elements of successful residential education 
are less replicable than others . Wycliffe, for instanc e, 
keeps enrollments high in part by offering a subsi
dized education for Canadians, who pay just $2,000 in 
yearly tuition, versus $8,000 for Wycliffe's students 
from the United States. Such a government -funded 
system would of course be w1constitutional in the 
United States, but other Wycliffe initiatives could make 
sens e in any country. For instance, offering more 
courses online and expanding enrollments in new 
master's degree progran1s help generate revenue and 
in turn sustain the school's flagship, three-year resi
dential edu cation, according to Wycliffe Principal 
George Sumner. 

Wheeler agrees that online comses can expand a 
school's reach and boost its income, but she adds a 
caveat. Online courses demand staff time to adminis 
ter and faculty tin1e to teach, which means they'r e 
not a short cut to eac;y mon ey for any school. 

"It's an illusion that online education is quick and 
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easy," Wheeler said. "It's an illusion that extension 
centers or satellite [campuses] are money makers. 
Any form of quality theological education is going to 
be very expensive." 

As residential education is tested by financial pres
sures, some tuition-driven schools may need to follow 
Seabury-Western's lead and abandon the model in 
order to serve a smaller niche, according to Tin1 Sedg
wick, associate dean of academic affairs at VTS. He 
expects Episcopal seminaries may come to comple
ment one another more effectively by developing spe
cial foci. One school might work with the newly 
ordained, for instance, while another might train lead
ers for particular types of specialized ministry. 

Meanwhile, residential education continues to 
evolve. Schools increasingly offer intensive residential 
experiences, such as two or three weeks on campus , 
which are then supplemented as students take online 
classes and support each other via the Internet. Sedg
wick sees theological education moving from one 
"gold standard" (a three-yea.r, in-residence model) to 
a landscape that offers "several different gold stan
dards" as additional forn1S of residential education 
are perfected over time. 

Along the way, however, schools are working hard 
to make sure new fonnats don't come at the expense 
of the classical, tlu·ee-year residential model. General 
Theological Seminary in New York City, for example , 
has been so financially imperiled that it needed to sell 
four apartment units and restructure its debt . But the 
school would sooner revamp its Manhattan real estate 
holdings than give up on residential education. 

"We are committed to the mission of this institution. 
It's just the business model that needs to be rethought 
and reconfigured," said William C. Webster, General's 
director of admissions. "And part of that reconfigura
tion is the intention m1d conunitment to not abandon 
that residential model, but rather to sort of build 
around that core component. " 

G. Jeffrey MacDonald (www.gjejJreyrnacdonald.com) 
reports on religion f or a vmi ety of nat ional news out
lets and is autlwr of Thieves in the Temple: The Chris
tian Church and the Selling of the American Soul 
(Basic Books, 2010). 



books 

From the Pulpit of Saint 
James School, Volume 2 
(2002-2009) 
Further Thoughts of a Priest 
Headmaster 
By D. Stuart Dunnan . Watson Publishing. 
Pp. xii+ 210. $25. ISBN 978-0-88135-250-4. 

Almost 20 years ago, Fr. Stuart 
Dunnan becam e the young head
master of St. James School in west
ern Maryland, with the mission to 
revive this venerable but then strug
gling boarding school. Today, as 
both this book and the school's web
site bear witness, he seems to be 
achieving the nearly impossible 
combination of a solidly traditional 
Church - even high-chur ch -
school and a vibrant approach to 
forming enthusiastic young leaders 
for a 21st-century world. 

The sermons and other pieces 
(not all delivered at St. James's) in 
this volume testify both to Fr. Dun
nan's vision and to his methods. 

One "chapel talk" to the Roxbury 
Latin School in Boston manages 
both to expound the events of Holy 
Week to those who have never heard 
this before and to challenge the pro
fess ing Christians to live up to their 
faith. A baccalaureate address chal
lenges the favorite idolatries of the 
young - the football victory, the 
new car, the first-choic e co llege 
acceptance, the boyfri end or girl
friend - with a call for self-giving 
and for learning really to love oth
ers. Others deal mor e specifically 
with school issues, focusing on Saint 
James's mission to form community, 
to prepar e students for college, and 
to raise up leaders. 

Regardless of context, however, 
all of them show clearly the head
mast er's faith in God and his love 
for the Church and for his students . 
Because he loves them, he wants 
them to respond to God's love for 
them. He constant ly challenges his 
hearers to be willing to change , to 
take responsibility , to put others 
first, and generally to grow up. 
When dealing with conflict or con-

troversy , whether in a school situa
tion or in the wider Church, he pro
poses ways to respect both sides, 
without abandoning his own con
victions; surely this reconciling 
voice needs to be heard today. 

Fr. Dunnan's pieces read well, and 
doubtless would "listen" even better. 
This book will be a valuable 

resource for Christian teachers and 
for anyone working with the young. 
The combination of solid commit 
ment to traditional values, along 
with sensitivity and openness to the 
rising generation, could go a long 
way to revive Christian formation. 

Sister Mary Jean, CSM 
Greenwich, N. Y. 
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guest column 

The Fullness 
of TRUTH 

By Tony Clavier 

Stories or "myths" are both powerful and neces
sary. They are capable of defining cultures as 

well as transforming human beings , and, like every
thing else under heaven and earth, can work for good 
or ill. King Alfred burn ed the cakes and was scolded by 
a peasant woman; so a myth emerged of benevolent 
monar chy and freedom-loving subjects. The myths and 
sagas of a Germanic past work ed on Hitler's fevered 
brain to inspire tyranny and an abject populace. 

Almost from the beginning of the Church's life, a divi
sion emerged between thos e for whom the Story is 
enough and thos e who seek to discover new trutl1S in 
an emerging narrative. At one level both meet in com
mon agreement. Jesus assured his disciples that he 
would always be present and that the Holy Spirit would 
lead the Church into all truth. 

For the next 400 years the Church sought to translate 
and explain the cardinal teachings of Jesus in language 
accessible to non-Jews, to Greeks and Romans , and 
other peoples and cultures within tl1e empire. Doc
trine developed. This development did not suggest 
some hidden teaching bursting forth at the bidding of 
the Spirit, however. Development perhaps is bette r 
understoo d as translation and explanation, taking into 
account the culture, language, and nuances of com
munication of various people in various places at var
ious times. It is a process which has engaged and con
tinues to engage women and men of rare intellect. 

There was a tin1e when our Anglican ancestors dug 
deeply into the wiitings of the early Christians and the 
decrees of the general councils of the undivided 
Church and insisted that, next to Holy Scripture itself, 
or as an explanation of Scripture, the teachings found 
in the fathers, the creeds and the councils were foun
dational and "necessary unto salvatio n." 

Yet tl1ere have always been thos e for whom this is 
not eno ugh. The thought implied by a fundamentalist 
reading of Jesus' promises about his disciples being led 
into all truth , one which ignor es how the Church has 
interpret ed such texts, opens up the vision that mer e 
mortals may be given hidden knowledge. So the story 
emerges of a persecute d underground Church, led into 
the proverbial wilderness by powerful "orthodox" lead-
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ers, and yet holding on to a deeper knowledge, given to 
those who journey into light around a spiritual 
labyiinth. It is not strictly accurate to term tllis Gnos
ticism, for the Gnostics predated Christianity. Yet Gnos
ticism has about it themes attractive to those for whom 
orthodoxy is not enough . 

Perhaps two movements came together in the 1960s 
which popularized revived Gnosticism in the West. 
The first was the chruismatic movement - in many 
ways a salutru-y reminder that the tllird person of the 
Trinity had been institutionalized and confined to 
mechanic liturgical functions , as in confirmation and 
ordination. On the other hand the Holy Spirit seemed 
to offer an alternative authmity, one which might 
empower individuals and even synods in a new and 
exciting manner. One may scarcely have any form of 
meeting at any level nowadays without the expectation 
of the Spirit's guidanc e. The majority votes: the Spitit 
has spoken. 

The other theme which erupted in tl1e '60s was anti
authoritarianism. This did not appeal solely to some 
anar chist streak in human nature. Rather it suggested 
populru· authority, exercised by those who lack ed 
power; an assault on "the powers that be ." In the 
Church that new authmity was the Holy Spirit and the 
Spilit's vehicles: pressure groups, lobbies, conventi011S, 
and finally synods broadcast by IDternet. 

Certainly a complacent authority often complicit ID 
corrupt prejudi ce - as the Episcopal Chur ch was ID 
racism and classism - is fair target for Christians, 
called to be the conscience of society and not its hand 
maide n. Yet revolutions are heady things. It is 
in1rnense ly exciting to overthrow the Establishment. 
Taught now by a series of bloody revolutions over 200 
years, how ever, we should be wary ofw1mtended con
sequences, of the emergence of new elites more tyran
nical than those deposed , of new orthodoxies more 
repressive tha.i.1 tho se abandoned, and of the loss of 
treasures which i.11U111U1ated society. 

Most revolutions respond to genuine societal evil. 
They need a story which not only appeals to right
eousness ID the name of freedom, a liberation story, but 
also a stmy which empow ers the new regID1e. 

Many Episcopalians now tell a story of a persecuted 
underground church , driven into the wilderness by 



male authoritarian proponents of orthodoxy who are 
stuck in blind conservatism and reaction. To justify the 
new way, a necessary leap backward must be taken in 
order to leap forward. Centuries of Christian history are 
to be ignored as times when God slept, in order to find 
that golden time when Christians were at liberty to 
explore new truth on their journey of faith, guided by 
the Spirit. 

Pre-Constantinian times may be portrayed as a 
period when various opinions vied for attention before 
the Church allied itself to imperial might and cast out 
freethinkers. If such a period won't work well enough, 
the Celtic Church, or a version of it sans harsh disci
pline, seems delightful, particularly if references to 
earlier pre-Christian traditions may be illuminated. 
Celtic wisdom was suppressed, the story goes, to 
empower Catholic conformity. The freedom of the pre
conciliar Church and the mysticism of Celtic devotion 
provide stories to empower a contemporary ecclesial 
revolutionary movement, Spirit-led, with a mission to 
the whole world. 

Surely there is enough truth in the message to make 
it winsome. When empowered, the institutional Church 
has employed devilish and atrocious means to silence 
its purported enemies. Women, African and Native 

Americans and other minorities have been downtrod
den not sin1ply by the state but by a complicit Church. 
Orthodoxy can and does become sterile when its task 
of forever illuminating the gospel in a language under
stood by contemporary people becomes instead the 
preservation of a historical depository of dusty tomes 
and rigid rubrics unchanging and unchanged. 

The task of orthodox teachers, pastors and individ
uals is however to teach the truth winsomely. Jesus is 
God's final revelation, the eternal light shining in dark
ness, the Word made flesh. God didn't sleep for cen
turies. Every age since the Coming has been an age of 
the Spirit. The treasures of those ages are not dead 
weight. They reveal much to be proclaimed today in 
spirituality, liturgy, morality, and doctrine. 

It emerges that the Church is forever in reformation, 
as the faith is guarded, unity attempted , the gospel 
proclaimed, God worshiped, the poor championed and 
error exposed - both the error of the Church when it 
confom1S to culture and secular power, and the error 
of those who justify novelty by an appeal to hidden wis
dom newly revealed. 

The Rev. Tony Clavier ( ajmclavier.wordpress.com ) i,s 
rector of St. Pauls Church, La Porte, Ind. 
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letters to the editor 

A Font of Self-righteousness 
Jane Alison Shaw, the new dean 

of Grace Cathedral, San Francis co 
[TLC, July 18], adds to her outra
geous caricature of the traditional 
Judeo -Christian teaching regarding 
sexuality by joining our Presiding 
Bishop in the latt er's oft repeated 
claim that God's word to Jesus at 
his baptism applies to each of us, 
not on the grounds of our redemp
tion in Christ , but on the grounds of 
our birth as made in God's image. 

Baptism is, therefore, "less . . . a 
sacrament of convers ion than ... 
accepting a love that God extends 
to every human being." It is not 
what God has done in Christ that 
enables his approval of us but sim
ply that "all human beings are made 
in the image and likeness of God 

A Center in the 
Holy Land for 

and are therefore (italics provided) 
God's beloved." 

Aside from removing from salva
tion Jesus' sacrifice, passion, cross, 
and resurrection, this teaching 
depends on what St. Augustine 
called the "cruel" teaching of Pela
gianism in order to fulfill God's 
intention for us. If this teach ing 
were true, that the word spoken to 
Jesus at his baptism is also spoken 
to us, why should we be grateful? 
By the image of God in each of us 
we are pleasing to God and 
because of our natur e we deserve 
God's love. It is as if the cross on 
our altar is replaced with a bap
tismal font full of the waters of self
righteousness. 

I can think of no better antidote 

than William Bright's hymn: 

Look Father, look on his 
anointed face/ and only look 
on us as found in him;/ look 
not on our misusings of thy 
grace,/ our prayer so languid , 
and our faith so dim: /for lo! 
Between our sins and their 
reward/ we set the passion of 
Thy Son our Lord. 

(The Rt. Rev.) C. FitzSin wns Allison 
Bishop of South Carolina (ret.) 

Methodism in Great Britain 
I was rather amused to read the 

report about the Archbishop of 
Cante rbur y's address to this year's 

St. George's College 
Jerusalem 

Field Work, Study ~ 
and Reflection 
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and contact us at registrar @stg eor ges. org.il 
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British Methodist Conference, 
which described "England's United 
Methodists" [TLC, July 25]. Unlike 
in the United States, the word 
united do es not appear in our 
church's title. The United Methodist 
Church in Britain ended when in 
1932 it joined with the Wesleyan 
Methodist Church and The Primi
tive Method ist Church to form The 
Methodist Church of Great Britain, 
which it has been ever since. 

Also, it is important to realize it 
is the Methodist Church of Great 
Britain, as I'm sure that my fellow 
Methodists in Wales and Scotland 
who attended this year's annual 
Conference in Portsmouth would 
be surprised to discov er that Arch
bishop Rowan was not speaking to 
them! 

(The Rev.) Roger Stubbings 
Chorley, England 

Healing Touch's Longevity 
In Benjamin Guyer's excellent 

article on the Restoration and Angli
can identity [TLC, July 11], he states 
that the Royal Touch for healing 
"was used by every successive Eng-

Queen Anne 

lish monarch until the late 17th cen
tury." Its use actually continued into 
the early 18th century, Queen Anne 
(1702-14) being the last to use it. 
Samuel Johnson , mentioned earlier 
in the article, was touched by her 
when he was very young. 

The kings of Fran ce also prac
ticed the Royal Touch down to the 
Revolution. In each country, the abil
ity to heal was considered to have 
been inherited from a saintly ances
tor and not an automatic aspect of 
kingship. 

(The Rev.) Lawr ence N. Crunib 
Eugene, Ore. 

Real Forgiveness 
In "Trust the Communion's Mind" 

[TLC, April 11], th e Rev. Peter Car
rell of New Zealand concl uded: 
"When Peter erred, he was not 
ej ected from the apostolic band. 
And no one accused Jesus of giving 
him a wet bus ticket." What does 
this last phrase mean? 

Edward W. Clary 
St. Mary's, Ga. 

F?~ Carrell responds: 
On reflec tion , I realiz e I may have 

gotten the phras e wrong: it proba
bly should be "a wet parking 
ticket." Either way, the idea is that 
a ser ious offense (whether against 
law or organizational rul es) is 
responded to in a very weak, 
insipid, ineffectua l mann er. 

As I understand the Church 's 
reading of Jesus' respo nse to 
Pete r's denial, no one thinks Jesus 
is respondin g in a weak, insipid or 
ineffectua l manner. The denial is 
confronted, Peter is clear he has 
failed his Master, but the Master 
offers a way forward for his for
given discip le. 
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( feature 'Wher e Is Your Brother?' 

(Continued from page 9) 

At this point an English seminruian 
raised his hand ru1d observed that 
frustration here can cut two ways, 
since in England many cite what they 
see as angi-y, aggressive proselytism as 
a reason to spurn Clu·istiru1ity. The 
discussion that followed elucidated 
some of the skepticisms we had about 
different ideas of evangelism and mis
sion. Some of us were frustrated that 
"proclaiming the gospel" often looks 
more like anxious polemic than gra
cious love. On the other hand , that 
talking about our Christian convic
tions could be thought unimportant is 
itself discouraging. 

In moments like these we can see 
why God gives us one another as broth
ers and sisters: we need each other. 

In Canter bury we encount ered 
some of the key questions facing the 
Anglican Communion today. How 
much , and what kind of, diversity can 
we faithfully manage? And, at what 
point do we become unrecognizable 

to one another? Invoking our shared 
roots in The Book of Common Prayer 
is easy, but the plethora of transla
tions, and editions expressing differ
ent theologies, reveals it as too easy. 
The very possibility of a common 
Christian language thus becomes a 
quest ion mru·k. 

On the last day of the conference 
we were asked to approach a large 
piece of pap er and write a one-word 
description of the Anglican Com
munion. Some suggested "challeng
ing" or "scrappy," but most had some
thing to do with hope. To be sure, we 
left Canterbury mor e aware of the 
differences between us. At the san1e 
time, we began friendships with one 
another-amid shared food, stories, 
laughter, and above all pray er- that 
require honesty about where we dis
agree; friendships therefore bas ed 
not on the absence of pain but on 
shared virtues of faith , hope and 
love: seeing one another as broth er 
and sister in Christ. 

Throughout our two-week stay at 
Canterbury Cathedral, each morning 
began with the Office and a short 
Euchruist in the crypt. The Eucharist 
obligates us as Christiru1s to recog
nize in one another the body of Christ, 
inaugurated by baptism. In the 
Euchruist , ther efore, we know Jesus 
as the basis for our relationship as 
broth ers and sisters; just as we come 
ther eby to know and share most 
deeply in the passion of God's love for 
the world. In this perspective, we may 
confidently say with St. Paul that our 
call is not to articulate a purport edly 
hwnan unity, prufayed in "plausible 
words of wisdom" (1 Cor. 2:4). Rather, 
in learning to offer love and mercy to 
one another from, through and to 
Christ (Rom. 11:36), we will be 
formed in the visible unity that is 
friendship with the Triune God. 

Leigh Edwards, a theology student at 
Duk e Divini ty School, is a Junior 
Fellow at THE L1v1NG C HURCH. 
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FULL-TIME RECTOR 

CHURCH OF THE HOLY COMFORTER 
Kenilworth, IL 

The Church of the Holy Comforter is seeking a dynamic and deeply spiritual 
leader to serve as ninth rector in its 100+ year history. Holy Comforter is a 
historic and vibrant Episcopal parish with a significant staff and an active 
parishioner base (ASA 280+) drawn from the lovely suburb of Kenilworth 
and its surrounding communities on Chicago's North Shore. We are looking 
for a talented priest of strong , deep character who can connect with our 
parishioners heart to heart, soul to soul. Our new rector will build on our 
strengths, identify our needs and join us on our journey of discerning God's 
will for the people of Holy Comforter. 

Please visit www.holycomforter.org to access our parish profile 
and detailed information about the application process. 
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FOUNDATION, INC. 

The Rt. Rev. Anthony J. Burton , 

Dallas, '!has 

The Rev. Thomas A. Fraser , Hiv0rsidP, IU. 

Mrs. Jolm M. Hayden , La Crosse. \Vis. 

The Rev. Chal'les Henel'y, 

Delafield, Wis. 

The Rt. Rev. Bertl'am N. Herlong, 

Franklin, Tenn. 

Jordan Hylden , Durham, N r,_ 

The Rev. Jay C. James , Ral\'igh, N.C. 

David A. Kalve lage , Pewaukee, Wis. 

David H. Kell e!', GreenvlUe, S.C. 

The Rev. Steven J. Kelly, Detroit , Mich . 

The Rt. Rev. Edward S. Little II, 

South Bend, Incl. 

The Rt. Rev. D. Bruce MacPherso n, 

Alexandria, La. 

Richard Mammana, J1:, 

New Haven, Conn. 

The Rt. Rev. Steve n A. Miller, 

IVWwaukee, Wis. 

Danie l Muth, St. Leonard, Mel. 

The Rev. Canon Michael Perko , 

Albuquerque , N.M. 

Ethel Ripley , Mt. Pleasant , S.C. 

Miss Augusta D. Roddis (emerita ), 

Marshli elcl, \Vis. 

Mil'iam K. Sta utr, 

Wauwatosa , \Vis. 

The Rev. Canon Mal'k St eve nso n. 

Baton Rouge, La. 

Howard M. 'Iischle1; i\lb11q1J('rqur, N.M. 

Shirlee n S. Wait, 

AUa11t.ic 13eacli, F'l:i. 



ARIZONA 
ARIZONA STATE UNIVERSITY Tempe 
ECMASU/ST. AUGUSTINE'S EPISCOPAL ecmasu.org 
(480) 967-3295 Gil.Stafford@asu.edu 
The Rev. Dr. Gil Stafford 
Thurs 6:30; Sun 10 

CALIFORNIA 
UNIVERSITY OF CALIFORNIA 
CANTERBURY CLUB @ UC! 
Website: www.canterburyirvine.org 
E-mail: canterburyirvine@gmail.com 
The Rev. Martha Korienek 

Irvine 

UNIV. OF SOUTHERN CALIFORNIA 
CANTERBURY use 

Los Angeles 
(213) 740-2673 

EPISCOPAL CAMPUS MINISTRY 
Website: www.usc.edu/ org/ canterbury 
Facebook Group: Episcopal Trojans 
E-mails: ecusa@usc.edu, glibby@usc.edu 
The Rev. Dr. Glenn M. Libby, chap 
Sun H Eu 5:30; Sun & Thurs Fellowship Dinner 6 

UNIV. OF CALIFORNIA LOS ANGELES 
CANTERBURY WESTWOOD 
EPISCOPAL CAMPUS MINISTRY 
Website: www.episcopal.bol.ucla.edu 

Westwood 
(310) 208-6516 

Facebook Group: Episcopal Campus Ministry at UCLA 
E-mail: episcopal@ucla.edu 
The Rev. Dr. Glenn M. Libby, interim chap 
Tues H Eu 5:30; Mon & Tues Fellowship Lunch 11 

COLORADO 
UNIVERSITY OF COLORADO 
CANTERBURY COLORADO 
ST. AIDAN'S EPISCOPAL CHURCH 

Boulder 

(303) 443-2503 
Website: www.canterburycolorado.org 
E-mail: chaplain@canterburycolorado.org 
The Rev. Mary Kate Rejouis 
Sun H Eu 8, 10: 15, 5 (followed by dinner) 

DELAWARE 
UNIVERSITY OF DELAWARE 
ST. THOMAS'S PARISH 
Website: www.udelecm.org 

Newark 
(302) 368-4644 

The Rev. Paul Gennett Jr., r; Cecily Sawyer-Harmon, cam
pus minister 
Sun 8, 10:30, 5:30; Wed 12: 10 

DISTRICT OF COLUMBIA 
AMERICAN UNIVERSITY - District of Columbia 
BOWIE STATE UNIVERSITY - Bowie, MD 
GALLAUDET UNIVERSITY - District of Columbia 
GEORGETOWN UNIVERSITY - District of Columbia 
THE GEORGE WASHINGTON UNIVERSITY - District of Columbia 
HOV/ARD UNIVERSITY - District of Columbia 
ST. MARY'S COLLEGE - St. Mary's City, MD 
UNIVERSITY OF MARYLAND - College Park, MD 
WESLEY THEOLOGICAL SEMINARY - District of Columbia 

Diocese of Washington Campus Ministries 
Website: www.edow.org/ministries/c ampus/ index.html 
Office of Academic Ministries: (202) 537-6552 

FLORIDA 
FLORIDA STATE UNIVERSITY Tallahassee 
EPISCOPAL UNIVERSITY CENTER (850) 222-4053 
www.diocesefl.org/Rugehall/ msowardsl@comcast.net 
The Rev. Mike Sowards 
Sun H Eu 5 followed by dinner; Wed Dinner 6 followed by 
worship 

GEORGIA 
GEORGIA SOUTHERN UNIVERSITY Statesboro 
EPISCOPAL CAMPUS MINISTRY (912) 681-1326 
101 Marvin Ave., 30459 www.ecmgsu.org 
Sun 5:30, worship: Tues 6:30, dinner and fellowship 

ILLINOIS 
UNIVERSITY OF CHICAGO Chicago 
(and other Hyde Park schools) 
BRENT HOUSE, THE EPISCOPAL CENTER AT THE 
UNIVERSITY OF CHICAGO 
5540 S. Woodlawn Ave. (773) 947-8744 
Website: www.brenthouse.org 
E-mail: office@brenthouse.org 
The Rev. Stacy Alan, chap 
Academic year services: Sun H Eu (with vegetarian 
supper) 5:30 (Brent House); Thurs H Eu 12 (Bond Ch) 

MARYLAND 
UNIVERSITY OF MARYLAND College Park 
EPISCOPAL/ ANGLICAN CAMPUS MINISTRY 
Website: www.edow.org/eacm 
E·mail: eaterps@umd.edu 
Student Residence: Episcopal Student Center 
The Rev. Dr. Peter M. Antoci, chap 
Sun 6:30 

NEW YORK 
NYU & SURROUNDING CAMPUSES 
THE EPISCOPAL CHAPLAINCY NYC 
www.ecnyc.net 
E-mail: canterburynyu@gmail.com 
The Rev. John Merz, chap 
SUN 6 

NORTH CAROLINA 

(212) 254-8620 

UNIVERSITY OF NORTH CAROLINA AT CHAPEL HILL 
CHAPEL OF THE CROSS (919) 929-2193 
EPISCOPAL CAMPUS MINISTRY 
Website: www.thechapelofthecross.org 
The Rev. Tambria E. Lee, chap 
Sun 7:30, 9, 11:15, 5:15, 9:30 Compline during the 
academic term 

TENNESSEE 
SEWANEE: THE UNIVERSITY OF THE SOUTH 
Website: www.sewanee.edu 
The Rev. Thomas E. Macfie Jr., University Chap 

ALL SAINTS' CHAPEL 
735 University Ave., Sewanee 37383 
(931) 598-1274 vcunning@sewanee.edu 
Sun H Eu 8, 11, Choral Evensong (1st Sun of month) 4, 
Growing in Grace 6:30; Mon-Fri MP 8:30, E P 4:30; Wed 
Catechumenate 7 

CHAPEL OF THE APOSTLES 
335 Tennessee Ave., Sewanee 38383 
(931) 598-1478 theology@sewanee.edu 
Mon-Tues-Fri H Eu 12; Wed H Eu 11; Thurs H Eu 5:45; 
Mon·Fri MP 8:10, Mon-Tues-Wed-Fri Evensong/EP 5:35 

VIRGINIA 
THE COLLEGE OF WILLIAM AND MARY Williamsburg 
BRUTON PARISH CHURCH (757) 229-2891 
331 Duke of Gloucester Williamsburg, VA 23185 
Website: http:/ /www.wm.edu/so/canterbury 
E-mail: jkerr@brutonparish.org 
The Rev. John Maxwell Kerr, SOSc, chap 
Bruton Parish: Sun 5:30 (followed by dinner) 
Wren Chapel: Tues 5:30 (followed by dinner) 
Canterbury Room: Thurs 6 "The Canterbury Programme" 

WASHINGTON 
UNIVERSITY OF WASHINGTON Seattle 
EPISCOPAL CROSSROADS CAMPUS MINISTRY 
www.uwcrossroads.com (206) 524-7900 ext. 19 
E-mail: shehane@drizzle.com 
The Rev. Mary Shehane 
Wed H Eu 6 

CLASSIFIEDS 

BOOKS 
ANGLICAN BIBLIOPOLE: theological booksellers. 

Saratoga Springs. NY. (518) 587-7470. 
Anglic:rnBk@aol.com/www.AnglicanBooks.klink.net 

THE FORGIVENESS ROOK by Bob Libby is back in 
print. Excellent education resource. iUnivcrsc.co m 

CHURCH FURNISHINGS 

FLAGS AND BANN ERS: Custom designed Episcopal 
Oags and banners by Festival Flags in Richmond.VA. 
Please contact us by phone at 800-233-5247 or by E-mail 
at fcstfla~s@aol.com. 

TRAVEL 

\Vorldwid c Pilgrim:1gc Mini strie s is a fully accred ited travel 
ministry that arranges adult. youth and choir spiritual jour
neys to Israel, Turkey, Greece. Italy. England. rrancc, Spain, 
Scotland, Ireland and South Africa. We offer a full range of 
cn1iscs. Phone: 1-800-260-5104: E-mail: \\Wpil3@aol.com: 
Website: www.wurldwid cpilgr imag c.com. 

MORE CIASSIFIEDS 
AVAIIABIE ONLINE! 

li vingch urch. org 

Your search for 
"the one" 
should begin with 
us. 

"1he Redeemer, Bryn Mawr's search mm
mittee was very appreciative of the quick 

response to our last minute request to pince 
an advertisement for our new rector. 

1hough 1he Living Church was only a day 
auxr.y from deadline, you helped us design 

and pince a successful ad. We got an ou.t
sta.n.cling response and are so happy that 

our new rector will be joining us shortly. 

Thank you so much for your help." 

- Caro/Chew 
Church of the Redeemer 

Bryn Mawr, PA 

TO PLACE A CLASSIFIED , 

PRINT OR ONLINE , 
CONTACT AMBER MUMA AT 

ambe1@livingchurch.org 
(414) 276-5420 ext. 12 
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sunday's readings I Twelfth Sunday After Pentecost, August 15, 2010 

~ 

The Infinitude of God 
"Let us ... lay aside every weight" (Heb. 12:1). 

BCP: J er. 23:23-29; Psalm 82; Heb. 12:1-7(8-10)11-14; Luke 12:49-56 
RCL: Isaiah 5:1 -7; Psalm 80:1-2, 8- 18; orJer. 23:23 -29; Psalm 82; Heb. 11:29 -12:2; Luke 12:49 -56 

The lesso n from Isaia h provides a word is to be trusted as "wheat" in con- the closest of family bonds when some 
detailed image of an ordinary vineyard, trast to the "straw" of the falsehoods of realize that they must make a choice 
established with the plain toil of dig- those who speak without regard for about Jesus - a choice that involves 
ging, clearing, planting and protecting. God's might. Psalm 82, coupled with this the highest stakes that one can imagine. 
Yet at the end the image is suddenly lesson, begins by placing God "in the The lesso n from the Letter to 
identified with an entire nation, and God midst of the gods" for the sake of "hold- Hebrews sets forth in the deepest and 
is shown as the one who has power ing judgment," and concludes by pro- clearest terms what the other lessons 
even to command clouds to withhold claiming that "all the nations belong to only describe: there is a long list of the 
rain. A similar image is presented in the [God]." This is no merely localized and faithful whose devotion to God set them 
matching Psalm 80, yet in expansive, simple deity. comp letely apart from merely "this 
world-size descriptions that include In the gospel lesson, Jesus likewise worldly" concerns. The fidelity of these 
God's enthron ement upon the chem- uses plain and common images such as persons brought them both spectacular 
bim, mow1tains covered 'Nith shade, and clouds and wind, the "appearance of deliverance ("the people passed through 
branches that cover an entire land. earth and sky" that are thoroughly fanill- the Red Sea") and acute persecution 

Jeremiah's prophecy begins with the iar to his hearers, to remind them that through suffe1ing and rejection. These 
reminder that God is a God "far off' as mighty things are immediately at hand are they "of whom the world was not 
well as "near by" - that is, One not to be yet WITecognized by them. He is the One worthy." These provide for today's faith
taken too simply or for granted. Jere- who has come to "bring fire to the earth" ful a "great cloud of witnesses" who 
miah reminds his hearers that God "fills and longs to do so, whose supremacy encourage us to "n m with patience the 
heaven and earth." God's authoritative shall even b1ing about the sundering of race that is set before us." 

Look It Up Think About It 
Reflect on that enigmatic passage in today's Have you ever had a sudden realization that something of dramatic impor-
Psalm (82:6), "You are gods, children of the tance to your life with God is light in front ofyou?-and may have been in front 
Most High." What could it mean, especially of you for a long time but unrecogniz ed? If so, what kept you from recogniz-
in the context of today's lessons? ing it, and what caused you to recognize it at last? 

Next Sunday The Thirteenth Sunday After Pentecost (Proper 16C), August 22, 2010 
BCP: Jer. 23:23-29; Psalm 82; Heb. 12:1-7(8-10)11-14; Luke 12:49-56 

RCL: Isaiah 5:1-7; Psalm 80:1-2, 8-18; orJer. 23:23 -29; Psalm 82; Heb. 11:29 - 12:2; Luke 12:49 -56 

LIVING CHURCH 
Editorial 
Dr. Christopher Wells 

Executive Director !ext. 15) 
John Schuessler 

Managing Editor !ext. 11) 
Douglas LeBlanc 

Editor at Large !ext. 22) 
Amy Grau 

Graphic Artist (ext. 13) 
Business and Fulfillment 
Sue Lang 

Office/Busin ess Manager (ext. 17) 
Ruth Schimmel 

Accounting/Business Assistant (ext. 20) 
Thais Jackson 

Fulfillment Manager (ext. 21) 
Advertising and Marketing 
Torn Parker 

Advertising Manager (ext. 16) 
Amber Muma 

Advertising Associate (ext. 12) 
Rene e Webe r 

Marketing/Promotion Director (ext. 19) 

BOARD OF DIRECTORS 

The Rev. Thomas A. Fraser 
Riverside, Ill. (President) 

Miriam K. Stauff 
Wauwatosa , Wis. (Vice President) 

Dan iel Mut h 
St. Leonard, Md. (Secretary) 

Howa rd M. Tisc hler 
Albuquerque, N.M. (Treasurer) 

The Rt. Rev. Bertram N. Herlong 
Franklin, Tenn. 

The Rev. Jay C. James 
Raleigh, N.C. 

The Rt . Rev. D. Bruce MacPherson 
Alexandria, La. 

Richard Marnrnana, Jr. 
New Haven, Conn. 

Miss Augusta D. Roddis (emer ita) 
Marshfield, Wis. 
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SAN DIEGO, CA 
ALL SAINTS' Sixth & Pennsylv ania Ave. 
Website: www.allsaintschurch.org (619) 298-7729 
Fr. Tony Nobl e, SSC 
Sun 8 (Low), 10 (High); Daily Mass: Tues 12; Wed 9:30; 
Thurs 6; Fri 9:30; Sat 9 

CLINTON, CT 
HOLY ADVENT 81 E. Main St., 06413 (860) 669-2232 
Website: www.allwelcome.org 
E-mail: holyadvent @sbcglo bal.net 
The Rev. Bruce M. Ship man, v 
SunEu8&10 

PALM HARBOR, FL 
ST. ALFRED'S 1601 Curlew Rd. (727) 785-1601 
The Very Rev. Canon Richard C. Dosch er, Sr., r 
Sat H Eu 5 (Rite 1); Sun H Eu 8 (Rite 1) & 10 (Rite 2) 

SARASOTA, FL 
CHURCH OF THE REDEEMER (941) 955-4263 
The Rev. Fredrick A. Robinson, r 
Sat 5:30 (contemporary); Sun 7:30 (low), 9 Rite II (high), 11 
Rite I (high), 1 (Spanish); Daily Mass 1 O; Wed 7:30; Thurs 5:30 

HONOLULU, HI 
ST. MARK'S www.stma rkshonolulu .org (808) 732-2333 
539 Kapahul u Ave. (#13 Bus end of line from Waikiki) 
Sun Low Mass 7, High Mass 9; MWF 8; Tues 6:15; Thurs 10 

CHICAGO, IL 
ASCENSION 1133 North LaSalle Blvd. at Elm 
www.ascension chica go .org (312) 664-1271 
Sisters of St. Anne (312) 642-3638 
The Rev. Gary P. Fertig , r; the Rev. Kurt Olson , the Rev. 
Geoffrey Ward 
Sun Masses 8 (Low), 9 (Sung), 11 (Sol & Ser), MP 7:30, E&B 
4 (1 S, Oct-May), MP M-F 6:40, Sat 9:40; Masses M-F 7, 
6:20 (:Ned), 1 O (Sat); EP M-Sat 6, Sun 4; C Sat 5:30-6, 
Sun 10:30-10:50 

EDGARTOWN, MA 
ST ANDREW'S Martha's Vineyard (508) 627-5330 
www .standrewsmv.org Summer and Winter Sts. 
The Rev. Vincent G. ("Ch ip ") Seadale , r 

Summ er Services 
DIRECTORY 

ROCKPORT, MA 
ST. MARY'S 24 Broadway (978) 546-3421 
E-mail: stmarys@gis.net 
The Rev. Karin E. Wade, r 
Sun Eu 8 & 10 

PASSAIC, NJ 
ST. JOHN 'S Lafayette and Passaic Avenues 
Website: www.stjohnschurchpassaicnj.org (973) 779-0966 
The Rev. William C. Thiele , r frthiele @gmail.com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

CARLSBAD, NM 
GRACE CHURCH 508 W. Fox St. (575) 885-6200 
The Rev. Rod Hurst , r www.gracecarlsbad.org 
Mass Sun 8:30, 10:30 (Sung), Wed 1 O; MP/EP as posted 

NEW YORK, NY 
TRINITY WALL STREET 
The Rev. Dr. James H. Coope r, r 
The Rev. Canon Anne Mall onee, v 
(212) 602-0880 
Website: www.trinitywallstre et.org 

TRINITY CHURCH Broadway at Wall Street 
Sun H Eu 9 & 11:15". Mon-Fri MP 8:15, H Eu 12:05, EP 5:15 
·watch live or on-demand on the web. 

ST. PAUL'S CHAPEL Broadway and Fulton Street 
Sun H Eu 8 & 10. Daily Prayers for Peace 12:30 

GRACECHURCH 802Broadwayat10thStnearUnionSquare 
Website: www.gr acec hurchnyc.org (212) 254-2000 
The Rev. J. Donald Waring , r 
Sun Eu 9 & 6; Sun Eu 11 first Sunday, MP on other 
Sundays; Wed Eu 6 

SARATOGA SPRINGS, NY 
BETHESDA www.bethesdachurch.org 
The Rev. Thomas T. Parke, r 
Sun 6:30, 8, 10; Wed 12:10 

RALEIGH, NC 
ST. TIMOTHY'S 4523 Six Forks Rd. (919) 787-7590 
Website: www.sttimothyschurch.org 
Th e Rev. Jay C . James , r; the Rev. Richard C. Martin , asst 
Sun MP 8:30, HC 9 (said), 11 (sung) 

NEWTOWN, PA 
ST. LUKE'S 100 E. Washington Ave., 18940 
www.st1ukesnew1own.org (215) 968-2781 
E-mail: stlukeschurchpa@verizon.net 
The Rev. Ernest A. Curtin1 Jr., r 
Sun H Eu 8, 10 (Choraij 

CHARLESTON, SC 
CHURCH OF THE HOLY COMMUNION 
218 Ashley Ave. (843) 722-2024 
Website: www.holycomm.org 
The Rev. Dow Sanderson, r: the Rev. Dan Clarke, c; the Rev. 
Patrick Allen, assoc 
Sun Mass 8 (Low) 10:30 (Solemn High) 

CATHEDRAL CHURCH OF ST. LUKE AND ST. PAUL 
(843) 722-7345 126 Coming St., 29403 
E-mail: olfice@your-cathedral.org 
Sun HC 8 (1928 BCP), 9:15 Communion, Prayer and Praise, 
11:15 Choral Liturgy 

PAWLEYS ISLAND, SC 
HOLY CROSS FAITH MEMORIAL (843) 237 3459 
www.hcfm.us holycross@sc.rr.com 
The Rev. Tommy Tipton , r 
Sun 10:30 

KENT, WA 
ST. JAMES 24447 94th Ave. S. (253) 852-4450 
Website: www .stjam eske nt.org 
The Rev. Dr. Marcia Steedman Sanborn , r 
Sun Rite I H Eu 8, Rite II H Eu 9:30. 5 Contemporary 
Service; Wed Rite I 10 (Chapel) 

MILWAUKEE, WI 
ALL SAINTS' CATHEDRAL (414) 271-7719 
818 E. Juneau Ave. www.ascathedral.org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

LUTHERAN 
MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Streets 
The Rev. William R. Hampton , STS 
Sun Eu 9 

(909) 989-33 17 

TLC 
Call 1-800-211-2771 today or order online at 

livingchurch.org. 

CHURCH DIRECTORY KEY Light face type denot es AM, bold face PM; add, address; anno, 
an nounc ed ; A-C, Ante-Commun ion ; appt., appo intment ; B, Benediction; C, Confessions; Cho, 
Choral; Ch S, Church Schoo l; c, curate; d, deacon , d.r.e. , director of religious edu cation; EP, 
Evening Prayer; Eu, Eucharist; Ev, Evensong j ex, except; IS , 1st Sunday; hol , holid ay; HC, Holy 
Commu nion ; HD, Holy Days; HS, Healin g Service; HU, Holy Unction; Instr, Instructions; Int, 
Intercessions; LOH, Laying On of Hands; Lit, Litany; Mat, Matins; MP, Mornin g Prayer; P, 
Penance; r, rector; r -em, rector eme ritus; Ser , Sermon; Sol, Solemn; Sta, Stations; V, Vespers; v, 
vicar; YPF, Young Peop le 's Fellowship. A/C, air -cond ition ed; H/ A, handi capped accessib le . 
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Episcopalians for 
Traditional Faith 
Thomas Cranmer Prize 
For Best Essay on 
1928 Book of Common Prayer 

Episcopalians for Traditional Faith (ETF) 
invites seminarians enrolled in M.Div. programs 
in Episcopal seminaries to submit essays chat 
explore the significance of the 1928 Book of 
Common Prayer in th e life of the Episcopal Church. 

$1,000 for Best Essay 
$500 each for two top finalist~ 
Awards of excellence 

Submit your entry in pdf format on or before 
November I, 20 IO co tcranmer@etfl928.org 

Prizes will be awarded on Cranmer Day, 

March 20, 2011. Location to be announced 

For comp lete rules and guidelin es, go co the website of 
Ep iscopa lians for Traditional Fait h (ETF ) 

www.etfl928.org 

P.O. Box 36 1, Mill Neck, NY 11765 
www.etfI928.or g 


