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news 

Archb ishop Cites Models of Sts . Pe ter, Paul 

The Archbishop of Canterb ury 
spoke about a different covenan t 
than usual Jun e 29, addressing Eng
land's United Methodists on the 
covenant betw een their church and 
the Church of England. 

Archbishop Rowan Williams 
cited the clash betw een St. Paul 
and St. Peter, described by Paul in 
Galatians 2, as an example of Chris
tians working through their differ
ences on lead ers hip and on the 
meaning of the gospel itse lf. 

Quite often , when people talk 
abo ut Petrine minis try, "Peter 
sta nds for hierarc hy an d order , 
Paul stands for some kind of cre
at ive newness," the arc hbi shop 
said. "And yet it's not nearly as sim
ple as that. Peter has compromi sed. 
Peter has gotten him se lf into a 
mess , because he is manifestly a 
man of good intention s and quick 
reactions." 

In contrast , Paul was a man of 
clarity who res isted compro mise. 

Neither "compromise for the 
sake of a quiet life" nor "confronta
tion for the sake of fee ling right
eous" is a fully biblical appro ach, 
he said. 

The archbishop said the Angli
can- Methodist covenan t, which the 
chur ches affirmed in 2003, repre
sents "unfinished business ." 

Chri st ians should und ersta nd 
Jesus "in the widest poss ible con
text of the whole reconciled cre
atio n," the archbishop sa id. "Only 
that vision gets us beyond the 
sta ndoff between compromi se and 
co nfron tat ion. Only that gets us 
towards something of a chur ch life 
that is neither a dramatic ser ies of 
pos tur e str ikings nor a matt er of 
desperate personnel manage ment. 

"A covenant ought to be a friend-

ship written down," the archbishop 
said. "It doesn 't mean there are no 
other friendships. lf it becomes us 
against them, a little fr iendship 
against the world - well, God help 
us , really." 

Ugandan Bishops Elect 
Bishop of Mukono 

The Chur ch of Uganda's House of 
Bishops has elected the Rev. Canon 
Jam es William Robert Ssebagala as 
the fourth Bishop of Mukono Dio
cese. He will succee d the Rt. Rev. 
Elia Paul Luzinda Kizito. 

His consecration and enthron e
ment is schedu led Sept. 19 at Sts. 
Philip and Andrew's Cat hedra l, 
Mukono. 

Canon Ssebagga la, 52, holds a 
bachelor of divinity degr ee from 
Makerer e Univers ity, Mukono; a 
diploma in theology from Bishop 
Tucker Theo logical College (now 
Uganda Christi an University), 
Mukono; and a master's in organiza
tional leaders hip and management. 

He is the exec utive director of 
Mission for All, a relief and devel
opment ministry in Uganda. He is 
married to Tezirah Nakimbugwe 
Ssebaggala, and they are the par
ents of four children. 

Bishop of Harare 
Barred from Shrine 

Zimbabwe polic e drove away pil
grims from the shrine of Bernard 
Mizeki, locate d just outside Maron
clera , who had planned a clay of 
commemoration June 25. 

The shrine is on prope rty fought 
over by the Anglican Diocese of 

(Continued on page 13) 
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the art s 

Strutting as Screwtape 
Max McLean brings the self-regarding senior demon to the stage. 

By Retta Blaney 

Something an actor never wants 
to hear is that an audience member 
made an ass ociat ion betwee n his 
per formance and hell. 

One night abou t five years ago 
Max McLean had that very expe ri
ence . He was perform ing his one
man play Genesis at the Playwrights 
Theatre in Madison, N.J ., when Jef
frey Fiske, then a theat re profes sor 
at Drew Unjversi ty, approac hed him 
afte r a show and sa id he saw 
McLean's potentia l to be bad -
really bad. As in evil. As in one of lit
era tur e's most chillin g villains, 
Screwtape. 

"I didn 't know if that was a com
pliment or not ," McLean says with a 
laugh. Wearing khahl shorts , a yel
low shirt and sandals, he sits in an 
empty Off-Broadway theatre before 
an evening perform ance of the now 
critically and financially successf ul 
stage adaptation of C.S. Lewjs's clas
sic The Screwtap e Letters. 

At first he couldn 't see how that 
epistolary novella, the second Chris
tian work he read (after the New Tes
tament) following hjs "spirit ual rev
olution" from "margina l agnostic" to 
conservative Presbyterian when he 
was in his 20s, would work onstage. 

"I never saw it as dramatic litera
ture ," says McLean, now in his mid-
50s. "I saw it as devotional mate1ial." 

Fiske envision ed the potent ial, 
though, and acquired the rights from 
the Lewis estate. He spent six 
mont hs gra ppling with it before 
McLean joined the effort. 

"Lew is wri tes such long se n
tences ," McLean sa id. "All tho se 
words don't help us onstage . The 
main th ing we had to do was thin it 
out for theat re." 

Six month s late r they had a draft 

The key to getting the sc1ipt 
right was discove ring th e 
narr ative arc that mal<es the 
story dramati c and which 
isn 't always apparent in 
readj ng and medita ting on 
the 31 letters a few at a tin1e. 

It's a two-sided arc, actu
ally. One shows what hap
pens to the man th e devils 
are trying to tempt - his 
corruption and then his 
redemption - and the other 
follows Screwtap e's co m
mand of his world followed 
by his loss of control. 

Their persisten ce in get
ting it right paid off. 

"We have twice as much 
con tent as most shows and 
we're half as long," McLean 
says. "I feel audiences want 
to delve into the meat iness 
of the piece." 

So it would seem. The run 
at the Wests ide Theatre has 
been extend ed tMce , and is 

lfs~~i!llii'Y - now plan ned to play into 
the fall. A national to ur is 

Jo;u1 Marcus 11ho10 being prepar ed and McLean 
Max McLean as Screwtape and Karen Eleanor Wight 
as Toadpip e in the stage adaptation of C.S. Lewis's 
The Screwtape Letters. 

has been asked to perform 
the show in South Korea. 

Critics have prais ed it as 

that was nearly 99 percent Lewis's 
words, which was one of their goals , 
but it was too dense. They tried it in 
small workshops but it was to ugh 
sloughing for McLean. 

"I wasn 't up to the words," sa id 
McLean, a se asoned actor of 
regional theat re and national tours 
of St. Mark's Gospel and Genesis. 
"The words were bigger than me." 

Over th e next six months they 
expe rin1ented with light and sound 
design and narrowed the scr ipt from 
two hours to j ust under 90 minut es. 

well. "One does n't have to 
be a Christ ian to benefit from or 
enjoy The Screwtap e Letters ," New 
York 11-mes crit ic Wilborn Hampto n 
wro te. "Whatever a perso n's fait h 
may be, hum an failings and foibles 
are pretty much the same the world 
over." 

Before tahlng up residence in New 
York this spring, the product ion was 
a hit at Chicago 's Merc ury Theatr e, 
where it ran for six months. It was 
also a success at The Shakespea re 
Theatre in Washington, D.C., playing 

(Continu ed o n page 15) 
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essay I Fourth in a series on the Eucharist / Part 1 

Baptized into Eucharist 
By Matthew Gunter 

"No w1baptized person shall be 
eligible to receive Holy CormnWl
ion in this Church." - Canon 
I.l 7.7 of the Constitution & 
Canons of the Episcopal Church 

When we are baptized into 
Christ, we are mad e members 
of his body, the Church . As the 
body of Christ, the Church is 
called to witness to and be a 
sign and foretaste of the kingdom of God. The central 
sign and pra ctice of th is body is the Eu charist. In the 
Eucharist, the Church is nourish ed by Ch.list himself. 
We rememb er what God has done in Ch.list and antic 
ipate God's restoration of all things in him as we par
ticipate in Ch.list, nomished by his body and blood. In 
this way, the Church is a eucharistic community living 
in remembrance and anticipation, nourished by her 
paiticipation in Christ, even as a not e of accountabil
ity - judgment - ent ers in, as the community is 
called to live euchaiistically. 

It is the ancient understanding of the Church that 
the Eucharist as rem embrance, anticipation, and par
ticipati on only makes sense for those who have been 
baptized. And that has been the disciplin e of the Epis 
copal Church, as also of most other churches. Increas
ingly, however , this traditional m1dersta.nding and dis
cipline is being questioned , and in many places the 
Eucharist is now "open ed" to the unbaptized . While 
this is well meant , I will suggest that such a pra ct ice 
m1dermines what the Church and Eucharist are about. 
Accordingly, what follows is a sketc h in several pa.its 
of a defense of the logic of the traditional disciplin e of 
expecting those who partake of the body of Ch.list in 
the Eucharist to be bapti zed members of the Chur ch, 
living into its discipline. 

Baptism and Jesus' Disciples 
at the Last Supper 

Somet imes people wonder whether the disciples 
gathered a.round J esus at the Last Supper were them 
selves baptiz ed. In all likelihood, they wer e. Andrew 
was certai nly a follow er of John the Baptist (John 
1:40) and thus preswnably baptized. More significantly, 
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Jesus is recorded as baptiz
ing (John 3:26), or at least 
having his discipl es baptize 
(John 4:1). And, of cours e, 
Jesus himself was baptized. 

John's baptism is arguab ly 
irrel evant to subsequent 
Christian pra ctice and we 
see the early Chur ch under
standing it as inad equate 
(Acts 19:1- 7). But the evi
denc e that Jes us - or at 
least his disciples on his 

behalf - baptized thos e who wished to respond to his 
call suggests that Jesus was not bashful about maldng 
distinctions between thos e who responded to his sum
mons and those who did not, and ma.rldng that dis
tinction in public ritual. 

While the Chur ch's sacrament of baptism has its 
roots in John 's and Jesus ' pra ctice, it is somewhat 
oth er. Since we a.re baptiz ed into Christ 's death and 
resurr ect ion in the name of the Fath er, Son, and Holy 
Spirit, our baptism is not the san1e as that of John or 
eve n Jesus and his (pre-Easter) disciples. It is an 
Easter event. And it is the risen Jesus who commands 
his followers to mak e discipl es and baptiz e - as the 
mark of our incorporation into the resurrection ; or, at 
the very leas t, into the body of witn ess to the resur
rect ion, which must logically precede the typical meal 
by which we are nouri shed in the resuff ect ion life. 

Renewal and Incorporation 
Jesus famously welcomed sinners and outcasts into 

his movement. But it is easy for us to ignor e the par
ticularity of Jesus and his ministry in ways that are mis
leading. Simplistic appeals to his inclusiveness miss 
some of the contours of what Jesus was about . He was 
not a generic spiritual person teaching universal truths 
about God to generic people. Nor was his summons 
sin1ply inclusiv e without context or expectat ion. 

Ther e is no reaso n to suppos e that Jesus did not 
accept th e parti cularly Jewish beli ef that God had 
cho se n and called Israel to bless th e natio ns, even 
as he reca lled Isra el to its miss ion and ultima te ly 
fulfill ed it hims elf. Nor was his summons to ent er 
the kingdom a generic welcome of any and all, 
rega rd less of repentance and the embrac e of par -



ticul ar co mmitm ent s (see Luk e 15:1- 10) . 
Jesus' movement was a Jewis h renewal movement ; 

his mission was to "the lost sheep of the house of 
Israel" (Matt. 10:5-6, 15:24). His words and action s 
thus need to be und ers tood in that cont ext. Whateve r 
symb olic fellowship meal s he shared were lim.ited to 
tho se who were alrea dy members of the covenant 
people. The y make sense, as seve ral parab les indi
cate, as proph etic enactments of the wedd.ing ban
que t of Yahweh and Isra el, fo llow ing on th eir 
cowt s h.ip. Jesus ther efore welcomed the outcasts of 
Israel and cal led all Jews to repent of their neglec t of 
their paiticular call to be holy and the light of the 
wor ld. 1n this context, he gathered ai·ound himself a 
renewe d Israel, represe nted by the call of 12 disc iples 
pai·alleling the 12 tribes . 

Though Jesus show ed interest in ai1d compassion 
towar d Gentiles and hinted at their event ual incorpo
ration, he ct.id not gather them into his movement As 
one would expect of an obs ervant J ew of h.is time , 
there is no ind.ication that he ever ate with Gentiles, 
outcast or othe rwise. There is no reason to su ppose 
tJ1at the multitud e that was fed miraculou sly was ai1y
thing other thai1 a Jewish multitud e. It was the frag
ments ofls ra el that J esus gathe red into the baskets of 
his move ment. 

Only after East er and Pentecost does the Chur ch 
emerge as a New lsr ael, in which the old divisions have 
been overco me by th e breaking in of the l<lngdom of 
Goel through Jesus' reswTection and the outpouring of 
the Holy Spiri t. Now Gentil es, as the "wild olive 
bran ches," are to be graft ed onto the "cultivated olive 
tree " ofl srae l (Rom. 11:17-24). ln th.is way, the Church 
is not a generic faith commun.ity but an extens ion of 
a paiticular people. Gentile s are welco med, but only 
by means of repentance and baptis m Uu·ough which 
they ai·e identified with Christ and incorporat ed into 
his body. 

Acco rdin gly, baptis m is seen ear ly on as analo gous 
to c ircum cis ion, by whic h new member s are inco r
po rated into the covenant co mmun.ity (Col. 2:12- 13). 
And it is the nat ural expec tat ion for those who wish 
to come n ea r and keep th e feast of th e new 
cove nant, the Lord 's Supper (with its ow n par alle ls 
to the Passover meal : see Ex. 12:48). It is abo ut the 
form ation of a peop le with normal boundari es and 
nonnat ive pract ices. To miss th.is is to make Chri s
tianity less J ew ish than it is. 

Com munity vs . Associa tion 
The Eucha.iist is a commw1al meal, hence its other 

nan1e, Holy Commu n.ion. That conunun.ion is not sin1-
ply a matte r of our communing with God. It is also an 
express ion of and mea ns toward the communion of 
the gathered body of Christ. 

Do we believe that the divine-hwnan draina centers 
prirnaiiJy on the individual , or rather on a communi ty? 
Are we esse ntia lly individua ls who associate with 
oth er individual s, for one reaso n or anoth er, or ar e we 
persons shaped in comrnun.ity, in which case belong
ing is essenti al? 

Histori cally, Chris tiat1.ity has emphasi zed commu
n.ity and belonging . Prut of the Chur ch's rejection of 
Gnosti cism had to do with the latte r's appeal to eso
teri c knowledge, focused on individual enlighten ment 
apart from communal traditions and disciplines. 

In an Ame rica n, post-Enli ghte nm ent co ntext, 
sh aped by the ideo logy of individualism , the difference 
betwee n real conu11w1ity and an associat ion of indi
viduals can be ha.i·d to appreciate. Inviting someone to 
th e Euchar ist i1Tespective of "where they are on their 
spiritual journ ey" puts the emph asis on the individual 
rat her th an on ow- being memb ers of one another 
with res pon sibilit y for , and acc oun tab ili ty to, th e 
whol e. The Chur ch cannot counter th e ideology of 
individualism by reinfor cing that ideology in its central 
communal prac tice. 

Fellow Citiz en s 
We belong to one an other, and to "another country ." 

We are cit izens of heave n and of th e kingdom of Goel 
(Phil. 3:20, Eph. 2:9). In this pers pec tive, we will do 
well to look more caref ully at what it may mean to live 
in a post-Cluistian/post- Christendom co nte>..1:. Under 
Christe ndom, the Chw-ch acted as the chap lain of a 
(presumed) Cluist ian society which inclu ded eve ry
one. When, out of long habit , the Chur ch continu es 
that ro le in a post -Christian context, the dist inctive 
pra ctices, discip lines, and belief's that are the marks of 
memb ership become an embar rassme nt. Thu s, we 
may be tempt ed to minimiz e the paiticu lars of Chris
tian discipleship, while emphas izing the generic sp ir
itual journ ey of all citizens of the soc iety. 

Where our true citizens hip lies is a question bot h the 
religious right a11d th e religious left of th e United 
States tend to get wron g. Baptis m is, in fact, our nat
urali zat ion into a nation oth er than th e one into whic h 
we are first born (1 Pet. 2:9). The creed is our pledge 
of allegiance . And Euchai ·ist is the charact eristic ptiv
ilege and respons ibility of citizenship that shapes us as 
a peopl e and cal ls us to live as memb ers of th e bod y 

(Continued on next page) 
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essay I Fourth in a series on the Eucharist / Part 1 

(Continu ed from pr evious pa ge) 

of Christ with each other in the world. As William 
Cavanaugh writes: 

In the Euchmist one is fellow citizen not of other 
present "Chileans" [ or Ame1icans] but of other 
members of the body of Christ, past, pres
ent and future. The Christian wanders 
among the emthly nations on the way to 
her eternal patria, the Kingdom of God. 
The Eucharist makes elem·, however, that 
this Kingdom does not simply stand out
side of history , nor is heaven simp ly a 
goal for the individual to achieve at 
death. Under the sign of the Eucharist 
the Kingdom becomes present in history 
through Christ th e heavenly High Priest. 
In the Eucharist the heavens m·e opened, 
and the Church of all times and places is 
gathered around the altar (Torture and 
Eu charist: Theology, Politics, and the Body of 
Christ, p. 224). 

The Church is therefore a body of people who are 
citizens of another country and the Euchmist is one of 
our constitutive practices, marking our loyalties as 
different from, and often at odds with, those of others. 
That Christians all too often subsume Christimlity into 
local prejudices does not negate our responsibility to 
get our heads on straight. And part of this should 
include an honesty with others that pmticipating in the 
Church's citizenship carr ies with it pmticular respon
sibilities and accountabilities. 

Under Judgment 
Are we living in communion ,'Vith one another as the 

body of Christ such that pmtaking of llis body and 
blood makes sense? Are we Uving together into the 
deep reconciliation God is working in Chlist? Are we 
bearing one another's burdens ? Is our common life 
reflective of scriptural mandates ill<e those in Matthew 
5-7, Luke 6, Romans 12, Philippians 2, and Ephesians 
4? Is our life together "a sign of Christ's Jove to this sin
ful and broken wor ld, that unity may overcome 
estrangement, forgiveness heal guilt, and joy conquer 
despair"? To participate in the Euchmist is to enter into 
such expectations . And with such expectation comes 
jud gment . 

1 C01inthians 11 emphasizes the serious expecta
tions that come along with partaking of th e Lord's 
Supper. That text is about how those who take part in 
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the feast of Cluist treat each other as member s of the 
body of Christ. That is what disce rning th e body 
means. Unless we tal<e serious ly our belonging to and 
caring for one another, we have not discerned the 
body, and our communion is false -with one another 
and with Ch1ist. Thus the Eucharist is as much an act 

of comrn.itment and accountability as is bap
tism. 

Again, Willian1 Cavanaugh puts his finger 
on the point: 

The parousia is to be a time not only of 
redemption but of judgment , when the 
"world" - meaning that part of creat ion 
which refuses the sovereignty of Christ 
will be overthrown. As the sacram ent 
wllich m1ticipates the parousia now, the 
Euchruist is also placed in the context of 
judgment. Those who do not "discern the 

body" and become a member of Ch1ist risk con
demnation along with the forces that oppose 
Christ. The failure to "discern the body" refers not 
only to the body on the table but the ecclesial 
body as well (Torture and Euclwrist, p. 235). 

Beyond the respons ibility for, and accountability 
to, one another as members of the body of Christ into 
which we are absorbed in the Eucharist, there is a call 
to nlission. To prutake in the Euchruist is not a matt er 
of simple passive receiving but of pruiicipating in the 
passion of Christ. Feeding on the body broken for us 
m1d drinking from the cup shed for us implicates us in 
the mission to be ourselves broken and poured out for 
the sal<e of a hw1gry and thirsty world. As our Lord 
told Jan1es and John , baptism and Eucharist go 
together, in his life and passion (Mark 10:35-45). 

The fact that many who m·e baptized members of 
the Church do not understand the responsibilities that 
go with discerning the body is a shortcoming of the 
Church's catechesis. That all too often the Church 
does not face up to those responsibilities is a scandal 
that places it under judgment. At the same time, invit
ing people to partak e of the Lord's Supper without 
being clear about the expectations laid on those who 
participate places them under a particular judgment 
unawru·es, and is neither responsible nor paiti culru·ly 
hospitabl e. 

The Rev. Matthew Gun ter 
(immv. inlo thee:x.:peclation. blogspot. com) 
is rector of St. Bmnabas' Church, Glen Ellyn , fll. 



gue st column Seeing the Pres ent through the Eyes of th e Pas t ~ 
Third in a series 

SOUN DING S 
in Anglican Ecclesiology 

By Dani el H. Martins Church of Christ . For Palm er, all four of th e 
Church 's marks are interdep endent and mutuall y 
illuminating. Apostolicity serves to bolst er ca tholic
ity, and both serve to bolste r unity (and holiness , we 
could say, as well). Apostolicit y is the sign of the 
Chur ch's unity across time and catholicity is the 
sign of the Chur ch's unity across space . 

Consequently, precise ly beca use he is so commit
ted to unity ( of an exte rnal , visibl e, and organic 
sort), Palmer is equally committ ed to the necess ity 
of catholicity and apostolicity as the defining bench
mark s of eccles ial identity - the quality of "church
ness ," so to spea k "If .. . it can be shown that any 
society of prof ess ing Christians was originally 

The third of the four creeda l marks of the 
Church is that it is catholic. The word itself 

comes from the Greek expr ess ion ka,ta holos -
"according to the entir ety." During the bitt er theo
logical controversies of the third , fourth , and fifth 
centuries , it ros e to promin ence in the Christian 
vocabulary as a shorthand for the aggregation of 
local communities that were part of the mainstream, 
that embraced the orthodox positions with respect 
to the Trinity and the relation between our Lord's 
human and divine natures. Over the centuries, it has 
acquired other connot at ions, and can be a loaded 
term, dependin g on the context in which it is 
used. In the popular imagination , it often seems 
presumed that the opposite of "cat holi c" is 
"protestant." But if we take th e word on its 

Over the centuries, it has acquired other 
connotations, and can be a loaded term, 
depending on the context in which it used. own terms, both etymologi ca lly and histo ri

ca lly, the opposite of "catholic" is not "protes
tant," but "sectarian." 

The fourth mark is, of course, apostolic, and the 
implicat ion is that the Chmch, e:>..1:ended ever furth er 
into time, nonetheless keeps faith , in various tangi 
ble ways, with the witness of the apostles. In th e 
(1979) Prayer Book baptismal liturgy , candid ates 
promise to "continu e in the apostles' teaching and 
fellowship." The teaching and fellows hip (koinonia) 
of the apostles form a sort of nonnati ve baseline 
against which the present life of the Chur ch is con
tinuou sly tes ted, and adjusted accordingly. 

In Part II of this series, we looked at the central 
role that the mark of unity plays in th e ecclesiology 
of William Palmer as enunciat ed in A Treatise on the 

founded by the apostles, or tl1e chur ches they insti
tuted; that this society has been always visible; that 
it never volw1tarily separate d itse lf from the great 
body of the Church; that is was never exco mmuni
cate d from the rest of the Chur ch by any valid or reg
ular judgm ent; and that it maintains the neces sity of 
unity, and provid es effect ual means for preserving it; 
then it follows that such a society must be a portion 
of the Chur ch of Chri st" (p. 70) . Reme mb er, in 
Palmer's view, ther e can be only one legitimate man
ifestatio n of th e Chur ch in any given area. So it is 
vital to have crit eria by which to evaluate any com-

(Conti n u ed on next page) 
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guest column Seeing the Present through the Eyes of the Past 

Third in a series 

(Continu ed from previous page ) 

peting claimants to that designation. Apostolic foun
dation is one such criterion, and catholic order is 
another (this is the subtext behind "provides effec
tual means for preserving [unity]"). An ecclesial 
community that can pass these two tests has gone a 
long way toward validating its claim. 

Even so, there are, for Palm er, legitimate reasons 
for separating from even such a community. After 
citing numerous historical instances of what he con
siders bona ficle separations, he offers this conclu
sion: "It may be inferred from these facts, that in the 
judgment of th e Church , it is lawful to withdraw 
from the communion of any of the brethren, and 
even from the communion of bishops , when they are 
notoriously guilty of heresy, idolatry, or other griev
ous crimes , or when they conmmnicate with heretics 
or idolaters, and thus encourage them in their sins; 

churches of the British Isles , of which the Churches 
of England, Ireland, and Wales, along with the Scot
tish Episcopal Church, are the contemporary expres
sions , meet the criteria of catholicity and apostolic
ity, and therefore hold a claim on the allegiance of 
any Christian living in those lands. "If there be any 
Church of God amongst us , it can be none other 
than this: for the marks and characteristics of the 
true Church belong to her alon e, amongst all the 
communities that prof ess Christianity in these 
realms" (p. 193) . 

He went so far as to make the same claim on 
behalf of Anglican churches in colonial areas where 
people of British descent congregated and wor 
shiped in their nati ve tongue. By logical extension , 
any other Clu·istian community in those locales is, by 
definition, not a church, but a schismatic sect. It is 
important to note, however , that, despite his mis-

givings about several asp ect s of Roman 

There is one Church, manifesting itself in three 
branches - Roman, Orthodox, and Anglican -

Catholi c do ct rin e and pra cti ce, Palmer 
would certainly counsel someon e born and 
living in Germany , Fran ce, or Italy to be 
faithful to the ancient nativ e Catholic 

each one possessing the fullness 
of both catholicity and apostolicity. 

and that if bishops or others are vehem ently suspected 
and accused of heresy , idolatry, or other crimes, and 
will not or cannot clear themselves of such imputa
tions, it is also tight to witl1draw from their commun 
ion , until the cause has been decided by a lawful 
synod" (p. 68). 

Yet , direct ly afte r offering what app ears to be a 
rather generous loophole for tolerating schism, Palmer 
immediately tightens it: "It is plain, however, that this 
p1inciple, though deeply-rooted in the nature of Chris
tianity, is, like most other salutary principles, capable 
of being erro neously applied; and if it be not acted on 
with great caution and charity, it may lead to schisms 
and to incalculable evils. . . . Acts of separation are 
schismatical where the heresies or idolatries of those 
from whom the separation was made are not notori
ous or certain; ... or when it is made by the act of 
union with those who are notoriously guilty of crimes 
still greater than those which have induced separation 
from others" (p. 69). Of course, precisely what rises to 
the level of heresy, and whether such a heresy is "noto
rious" or "certain," can be a bone of contention among 
those who are discerning whether to break commun 
ion. Nonetl1eless, Palmer is clear that breach of visible 
wuty is to be brooked only in the rarest and most 
extreme of circumstances. 

By William Palmer 's lights , then, the ancient native 
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churches in those countries, which happ en 
to be in co mmunion with the Church of 
Rome, and he would oppos e the establi sh
ment of an Anglican presence in those 

places, save for small chaplaincies to minister to 
the needs of English-speaking expatriates. The same 
would apply, of course, to the relationship betw een 
Greek or Russian Christians and th e Orthodox 
churches in thos e lands. 

The schema that Palm er sets forth is what has 
since becom e known as the Bran ch Theory. There is 
one Church, manif esting itself in thre e branches -
Roman , Orthodox , and Anglican - eac h one pos 
sessing the fullness of both catholici ty and apos
tolicity. Yet, th ey ar e not in communion with one 
another, so what about the crite rion of unity ? For 
Palm er, temporary impairm ent of communi on is not 
a fatal offense against unit y. True schism requires 
either an intent to separate from "the main bod y of 
the Church" or a formal judgmen t by the whole 
Church that a local community is in schism. Since 
neither of these criteria applies to any of the thre e 
"branches," th ere is no schism. 

In the final installm ent of this se ries , we will offer 
som e points of connection and dissonan ce betw een 
Palm er's ec clesiological vision and the contempo
rary Anglican sce ne. 

The Rev. Dani el H. Martins (car'iocaconfes
sions . blogspot. com) is rector of St. Armes Church, 
Warsaw, Indiana . 



By Mark F.M. Clavier 

,....-ille General Synod of the Church of 
.1 England is about to convene again 

and an1ong its business is a draft measure 
for making provision for women bishops. To 
say that this is a contentious is.5ue would be 
both w1SUiprising and an underntatement, 
considelingAnglicanism's panache for get
ting itself embroiled in fie1y controversy 
whenever possible. Non-English readern 
maY, however, be more surplised to lmow 
that in the Church of England the issue of 
pennitting wom en to be consecrated has 
been and remains far more divisive than 
the ongoing snuggles over human sexuality 
in the Anglican Commwuon, about which 
there is little awareness here in England. 

Similarly , anyone familiar with the 
mann er in whi ch Anglicans debat e will 
not nee d to be provided with much 
background about the forces atTayed. 
As is typical, the issu e is dominated by 
the rhetoric of advocacy groups com
mitted uncompromisingly to their cause 
and set imp lacably against those groups 
that oppose their cause. 

On the on e hand, th ere are those who 
wish to proc ee d with th e measure with 
as little as possible yield ed to any who 
find such a developm ent una cce ptabl e. 
Chief among these organizations is 
WATCH (Women and the Church) with 
the support of ( among others) Affirming 
Catholicism, Inclusiv e Church and the 
Mod em Church People's Union. Opposed to these 
groups ar e Forward in Faith , Reform, Church Society 
and the Catholic Group in Synod, which advocate for 
legal meas ures mandating th e provision of male bish
ops for traditionalist pruishes . 

Until rece ntly, representatives of th ese vaiious inter
est groups hav e bee n engag ed in two efforts. The first 
has bee n a publi c debat e , carlied out through state 
ments , the blogosph ere, columns in British newspa
pers, and int erviews and debat es on the radio , over 
how th e Chur ch of En gland ought to proceed toward 
allowing women bishops. 

The second effort was joint work on a committee to 
draft a meas ur e acceptable to both sides. While opti
mists had hoped that tl1is second cours e might be suc
ce ssful, in th e end th e co mmi ttee failed to rea ch any 
substantiv e compromise other than th e reco mm enda
tion for a legally nonbindin g code of pra ctice that places 
a "duty" on dio ces an bishop s to provide acceptable 

catho lic voices 

episcopal oversight for traditionali st pari shes. 
As a result, until Jun e 21 all indications were that Gen

eral Synod would be pr ese nted with a meas ure for pro 
ceeding toward allowing for the conse cration of women 
and dev eloping the code of pra ctice to create a nonl e
gal safeguard for traditionalists. Much to every on e's 
stnprise, how ever, on that dat e the Archbishop s of Can
terbury and York publi shed a proposed am endment 
that would restor e legal guarantees to the measure . 

Th e archbishops wrot e: "The various approaches 
so far explor ed have all taken for granted that there is 
a simpl e choic e betwee n eith er de1iving tlus authority 
[for separate epis copal oversight for traditionalists] 
from the dio cesa n by way of delegatio n or removing 
some part of the dioce san's julisdi ct ion so as to confe r 
it on a bishop who then exercise s authority ('ordinary 
jrnisdiction') in his own right. " 

In co ntrast to tlus the ar chb ishops "see k to give 
(Continued on next pa ge) 
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catholic voice I Intolerable Tolerance 

(Continu ed from previous page) 

effect to the idea of a 'co-ordinate' jurisdiction. " In 
practice, this would mean that both the diocesan and 
the traditionalist bishops would be "co-ordinaries" of 
the traditionalist parishes, the former de1iving juris
diction from law and the latter derivingjmisdi ction "by 
virtue of the Measure to the extent provided for in the 
diocesan scheme." That this an1endment will undoubt
edly strike some as utterly confusing and others as a 
compromise more practical on paper than in reality 
suggests it is thoroughly Anglican. 

The auguries for the acceptance of th.is amendme nt, 
however, are not good. While traditionalist groups have 
responded with cautious interest, WATCH has criti
cized the amendment as effectively creating two dioce
san bishops in each diocese, one to mind traditionalists 
and the other to mind everyone else. Even more omi
nously for the archbishops, Fulcrum, an advocacy 
group for moderate evangelicals that is normally a 
very strong supporter of Archbishop Willian1S, has also 
come out against the an1endment by arguing that it 
would amount to the creation of a "second class of 
bishops based on gender." To both voices can be added 
the ahnost unanimous derision of religion correspon
dents wiiting in the various British newspapers. 

How General Synod will respond to the an1endment 

is anyone's guess. One assmnes that the archbishops 
did not propose the amendments without some indi
cation of support, and it is curious that the response 
has been somewhat muted. 

By and large the Church of England, like the rest of 
the Communion, is not in a mood for compromise; 
perhaps more fairly, many believe the code of practic e 
itself is a tremendous concession, no matter how unac
ceptab le it may be to those it is intended to protect. 

Part of the problem confronted by the archbis hops 
is that neither side has much encouragement to make 
sacrifices. Strong support ers of the measure believe 
that traditionalists wish to introduc e a "theology of 
taint" because their rhetmic suggests not only that 
women bishops are unequal to male bishops but that 
also male bishops themse lves become "tainted" by 
participating in the consecration of women. 

On the other hand, traditionalists have become such 
a minmi ty and have been so vociferously attacked 
both in the church and in the media that they have 
developed the kind of beleaguered mindset that is ill
disposed toward making concessions. And so, as is typ
ical of Anglican debates in this day and age, ultin1ately 
the issue will be decided by legislative strengt h. 

It is almost certain that the Chmch of England will 
vote to proceed toward the consecratio n of women, as 

The 54th Episcopal Musician's Handbook 
2010-2011 Edition (Begins Nov. 28, 2010) Lectionary Year A 

For more tha n ha lf a century, The Episcopal Musician's Handbook has been the 
trusted resource of c ho ice for choirmasters, organ ists, and othe r Episcopa l Church 
music leade rs. The Handbook is the essential music p lanni ng guide for the church 
year, for both the Revised Common Lectionary and the Prayer Book lectionary. 

Includes pla insong psalm settings for congrega tional use in Advent and Lent 
(Year C, RCL), pointe d by Canon Joseph Kucha rski. 

ORDER TODAY: LECTIONARY YEAR A EDITION IS NOW SHIPPING 
ONE COPY $28 REGULAR SHIPPING (4-6-WEEK DELIVERY), $36 PRIORITY SHIPPING (7-1 O DAYS) 
Multip le c opi es a lso ava ilable at a discount . The 2009-2010 Edition - Lec tionary Year c (Now through Nov. 27) - also 
avai la ble . Hurry! Supplies are limited. 

Order with MC/VISA by calling 1-800-211-2771 . 
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this is unquestionably the desire of a 
strong majo1ity within the Church of 
England. Many suggest that unless 
there is some unforeseen delay, the 
first women may be appo inted by 
2014, which may indkate the meas
ured (if not ponderous ) way that the 
Chur ch of England goes about its 
business. 

Without legal safeguards many tra
ditiona l Anglo-Catholics claim that 
they will in conscience have no 
recourse but to conve1t to Rome, a 
decision rece ntly made eas ier by 
Anglica ,norum coetibits, which cre
ates an "ord inary" with in Roman 
Catholicism for Anglican converts. 
Vlhether this will runow1t to the great 
exodus some traditionalists have 
predicted remains to be see n, but 
even the loss of a few Forward in 
Faith congregat ions will hav e a 
potentia lly serious effect on the 
income of some dioceses in an 
already ailing churc h. 

So far, however, Anglicans have 
again demonstrated an inability to 
proceed toward difficult decisions 
in a way that is const ruct ive and 
charitable. With simi larly divisiv e 
issues on the horizon, such as the 
approva l of the Anglican Covenant 
and questions surrounding human 
sexua lity, it seems likely that the 
chur ch will remain polarized, 
inwardly focused, and combative. 

The great irony of ow· age may be 
that the avowed ly more tolerant 
Church of England of today is in prac
tice less compromising than the sup
posedly less tolerant Church of Eng
land of yesterday. As in the Episcopal 
Church the divide between "liberals" 
and "conservat ives" may therefore 
prove to be far more unbridgeable 
than the historical divide between 
evangelicals and Catholics. 

rh e Rev. Ma1·k F.M. Clavier is a 
pri est in the Church of England , 
a visiting lecturer in Anglican
ism al. Cranm er Hall , Durham, 
and a Ph.D. student at Ditrham 
Univ ersity . 

news 

Bishop of Harare Barred from Shrine 
(Continu ed from pag e 4) 

Harare and a splinter faction led by 
its former bishop, the Rt Rev. Nol
bert Kunonga. The Zimbabwe high 
court ordered the two groups to 
share the chu rch prope 1ty, and a 
minister of home affairs appeared 
on te levision the clay before assur
ing pilgrims tha t they would be 
allowed into the shrine. 

On the day of the commemora
tion, howev er, the Rt. Rev. Chad 
Gandiya, Bishop of Hara re, was 
forced to hold the serv ice in an 
open field after being barred from 
enter ing the shrine, He conde mned 
the Zimbabwean gove rnm ent for 
not honoring its promises and rul
ings about the land. 

The bishop, along with parish
ioners of St. Clare's Church, Mang
wende, was driven out of tha t 
chur ch in November 2009. 

Berna rd Mizeki, a catechist born 
in Portugu ese East Africa (now 
Mozambique), was mart yred in 
June 1896, amid nationalist fears 
that missionari es were agents of 
European colonial ism . 

Correction: 
THE LIVING CHURCH incorrectly 

identified the parish that the Rev. 
Geoffr ey A. Little has served as 
priest-in-charge ("Missoner Leaves 
Conn ect icut Diocese ," TLC, July 
18]. He served at St. James's , New 
Haven , Conn. 

FULL-TIME RECTOR 

CHURCH OF THE HOLY COMFORTER 
Kenilworth, IL 

The Church of the Holy Comforter is seeking a dynamic and deeply spiritual 
leader to serve as ninth rector in its 100+ year history. Holy Comforter is a 
historic and vibrant Episcopal parish with a significant staff and an active 
parishioner base (ASA 280+) drawn from the lovely suburb of Kenilworth 
and its surrounding communities on Chicago's North Shore. We are looking 
for a talented priest of strong, deep character who can connect with our 
parishioners heart to heart, soul to soul. Our new rector will build on our 
strengths, identify our needs and join us on our journey of discerning God's 
will for the people of Holy Comforter. 

Please visit www.holycomforter.org to access our parish profile 
and detailed information about the app lication process. 
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sunday's rea dings I Ninth Su nday After Pentecost , Ju ly 25, 201 0 

Ask 
"Everyone who asks receives" (Luke 11:l0a). 

BCP: Gen. 18:20-33; Psalm 138; Col. 2:6-15; Luke 11:1-13 
RCL: Hose a 1:2- 10; Psalm 85; or Gen. 18:20 -32; Psalm 138; Col. 2:6-15, (16- 19); Luke 11:1-13 

Jesus ' words in today's less on from 
Luke , "I tell you, as k, and it will be given 
to you; seek, and you will find; kno ck, 
and it will be opened to you" (Luke 11:9), 
are amo ng the bette r known of his say
ings. (It is occas ionally point ed out that 
the first letters of the three verbs, Ask, 
See k, and Knock, themselv es spell out 
ASK in a se rendipitous acrostic.) 

The triple urging along with the 
emph atic introdu ctory, "I te ll you," show 
how urgent it was for Jesus to teac h his 
disciples the importance of this aspect of 
pra yer. His emphasi s on petitionary 
pray er follows his gift of the Lord 's 
Prayer, and therefore may be see n as a 
commentary on it. 

It is significan t that this is one of the 
rare occasions in which Jesus gave key 
teac hing only in response to a request 
he didn 't teach about prayer until the dis-

Look It Up 

ciples said , "Lord, teach us to pray." Fur
ther, they made the request only after 
th ey had obse rved Jesus praying. The 
in1plication of this sequence of events is 
that one is bes t t.aught about pray er only 
when one is genuin ely desirous of learn
ing. The discip les had spent a lot of time 
with Jesus before they asked to be t.aught 
how to pray. It is reasonab le to ass ume 
th at, likely being observant Jews , they 
had bee n t.aught about pra ye r befor e 
their discipleship began. Their request , 
then, is evidence that they want ed some
thing mor e than they had already been 
t.aught, more than th ey wer e already in 
the habi t of practicing. 

Jesus' respo nse involves four points: 
1) persevere in prayer ( with the implica
tion that one does not autom atical ly get 
everything one asks for in prayer in the 
way one hop es and at the first time one 

Think About It 

prays ); 2) those who do pers evere will 
eventually rece ive what they truly desire; 
3) God answ ers prayers as and when is 
best, for he loves those who pray even 
bette r than the best parents love their 
children; and 4) the gift of the Holy Spirit 
is ultim ate ly the most important thing to 
pray for - or, at leas t, is the most loving 
gift that God gives. 

The implication of these points is tha t 
among thos e who pra y, very often they 
do not really know what th ey should 
pray for, and therefore will usually ask 
for things that are not helpful, necessary, 
or even prop er. A loving God answers the 
heartfe lt des ire of the petitio ner in the 
best way, eve n when the petitioner does 
not fully know the des ire. Yet those who 
perse vere in pray er gradually mature in 
the knowledge of their true des ire, and 
therefo re pra y mor e truly. 

The Lord 's Prayer is pro vided in Scriptur e in two places : Cons ider the old question childr en often ponder: If you could 
ha ve one, and only one, wish gran ted , what wou ld it be? What 
is it that you rea lly want? 

Luke 11:2-4 (part of today's readin g) and Matt hew 6:9-13. 
Compare and cont rast the two te>..1S. 

Next Su nday The Tenth Sund ay After Pent ec ost (Proper 13C) , Augus t 1, 2010 
BCP: Eccles. 1: 12-14;2 :(1-7,11)18-23; Psalm 49 or 49 : 1-11; Col. 3:(5-11)12-17; Luke 12: 13-2 I 

RCL: Hosea 11: 1- 11; Psalm 107: 1-9, 43; or Eccles.1:2, 12-14; 2: 18-23; Psalm 49: 1-11; Col. 3: 1-11; Luke 12: 13-21 
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the arts 

Strutting as Screwtape 
(Continued from page 5) 

for 10 sold-out weeks. Last fall 
it embarked on a national tour, 
filling house s in San Fr an
cisco, Phoenix , Hous to n, 
Austin , Louisville, Cha t
tanooga, and Ft. Lauderdale. 

This is a testament to the 
script and, of course , the orig
inal story of a senior devil , 
Screwtape, who , throug h cor Joan ~larcus photo 

respond ence from hell to McClean: "The piece has increased my prayer life." 

ear th, instru cts his nephe w, 
Wormwood, an inept young devil in show s - Lewis had a different reac
train ing, in the ways to win souls 
for "Our Fath er Below." When first 
published in 1942, it brought imme
diate fame to th e littl e-known 
Oxford don , land ing him on th e 
cover of Tinie. 

The show's success also is a 
mighty testa ment to McLean's char 
acte rization of Screwtape. 

St ruttin g aro und Screwtape's 
eerie sku ll-lined office in hell (devi l
ishly atmospheric sce nic des ign by 
Camero n Anderson and lighting by 
Jesse Klug) or pontifi cat ing in a rich 
bass-barito ne voice from his big 
leat her armc hair, McLean rea lly 
gives the devil his due. Wearing a 
red and gold bro cade smo king 
ja cket ( costume design by Michael 
Bevins), his thick sa lt-and-pepper 
hair comb ed back, this Screwtape 
is a devil in love with himself. As he 
dictates his letters to his appropri
ate ly reptili an se rvant, Toadpip e 
(splendidly perform ed by Elise 
Girardin , und erstudy to Karen 
Eleanor Wight), Screwtape clear ly 
cherishes his every word and ges
ture. 

"He really is pur e pr ide," McLean 
says. "He loves the way he looks, 
the way he dr esses. He 's the 
smart est guy in the room. He's good 
at his job. He has the ability to com
promise souls." 

While McLean says he's having a 
ball port raying Screwtape - and it 

tion. "Though I had neve r written 
anythin g more easily, I never wrote 
with less enjoym ent ," he wrote. 
"Though it was easy to twist one 's 
mind into the diabolical att itude, it 
was not fun , or not for long. The 
work into which I had to proj ec t 
myself while I spoke through Screw
tape was all dust , grit, thirst , and 
it ch. Every tra ce of beauty, fresh
ness, and gen ialit y had to be 
excl uded." 

For McLea n, cr eating and per
forming the work has had a benefi
cial effect. 

"The piece has increased my 
prayer life," he says. "It really make s 
me look at our tendency to prid e 
and arrogan ce." 

Lewis's work will continu e to hold 
app eal, McLea n says, beca use of 
how "plainly and winsomely" he por
trays Christianity. 

"We want to expe rienc e our faith 
as winsom ely as po ss ible and we 
fail," he says. "Lewis shows us how. 
He's a writ er for the half-convinced. 
He makes it so appealing." 

Retta Blan ey is the autlwr of Work
ing on the Inside: The Spiritu al Life 
Through the Eyes of Actors , which 
inc ludes interviews wit h K ristin 
Chenowet h, Ed ward H errm ann , 
L iam Neeson, Phyl icia Rashad 
and Vanessa Wi ll iams. H er blog is 
uponlh esacredstag e. blogspot . com 

CLASSIFIEDS 

BOOKS 

ANGLICAN BII.ILIOPOLE: theolog ical booksellers. 
Saratoga Springs, NY. (518) 587-7470. 

AnglicanBk @aol.com /www.AnglicanBook s.klink.net 

CHURCH ' FURN I SH I NGS 

FLAG S A D BANNERS : Custom designed Episcopal 
nags and banners by Festival Flags in Richmond.VA. 
Please contact us by phone at 800-233-5247 or by E-mail 
at fcstnag s@:iol.com. 

POSITIONS OFFERED 

FULL -TIME RECTOR: Sr. Peter 's Episcopal 
Clmrch-Bre11tovood, PA (TEC). 350-mcmber suburban 
Pinsburgh paris h. We arc family friendly, with a focus 0 11 

youth and a respect for tradition . We seek a rector who 
can lead by example, who will help us increase member
ship and foster greater participation in parish life. Send 
lcncr of interest and bio to: Search Committee , St. 
Peter 's Episcop:11 C hur ch, 4048 Brownsville Rd. , 
Pittsb urgh, PA 15227. Website: 
www.stp ctcrsbr cnt wood.org 

MORE CIASSIFIEDS 
AVAIIABLE ONLINE! 

li vingch urch. org 

HOW TO 
CONDUCT A 

CLERGY 
SEARCH: 

STEP 1: 
Advertise in 
THELIVING 
CHURCH 

STEP2: 
Get a bigger 

mailbox (or inbox). 

TO PLACE A 
CLASSIFIED, 

PRINT OR ONLINE, 
CONTACT 

AMBER MUMA AT 
ambet@livingchurch.org 
(414) 276-5420 ext. 12 
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SAN DIEGO, CA 
ALL SAINTS' Sixth & Pennsy lvania Ave. 
Website : www.allsaintschurch.org (619) 298-7729 
Fr. Tony Noble, SSC 
Sun 8 (Low}, 10 (High}: Daily Mass: Tues 12: Wed 9:30: 
Thurs 6: Fri 9:30: Sat 9 

CLINTON, CT 
HOLY ADVENT 81 E. Main St., 06413 (860) 669-2232 
Website: www.allw elc ome.org 
E-mail: holyadv ent@sbcglobal.net 
The Rev. Bruce M . Shipm an, v 
Sun Eu 8& 10 

PALM HARBOR, FL 
ST. ALFRED 'S 1601 Curlew Ad. (727) 785-160 1 
The Very Rev. Canon Richard C. Doscher, Sr., r 
Sat H Eu 5 (Rite 1): Sun H Eu 8 (Rite 1) & 10 (Rite 2) 

SARASOTA, FL 
CHURCH OF THE REDEEMER (941) 955-4263 
The Rev. Fredrick A. Robin son , r 
Sat 5:30 (contemporary}: Sun 7:30 (low}, 9 Rite II (high), 11 
Rite I (high). 1 (Spanish): Daily Mass 1 0 : Wed 7:30: Thurs 5:30 

HONOLULU, HI 
ST. MARK 'S www .stmark shonolulu.org (808) 732- 2333 
539 Kapahulu Ave . (#13 Bus end of line from Waikiki) 
Sun Low Mass 7, High Mass 9; MWF 8: Tues 6:15: Thurs 10 

CHICAGO, IL 
ASCENSION 1133 North LaSalle Blvd . at Elm 
www.a sc ensionch ica9o .org (312) 664-1271 
Siste rs of St. Anne (312) 642-3638 
The Rev. Gary P. Fertig , r: the Rev. Kurt Olson , th e Rev. 
Geoffrey Ward 
Sun Masses 8 (Low), 9 (Sung), 11 (Sol & Ser), MP 7:30. E&B 
4 (1 S, Oct-May), MP M-F 6:40, Sat 9:40; Masses M•F 7, 
6:20 (Wed), 10 (Sat): EP M-Sat 6. Sun 4 : C Sat 5:30-6, 
Sun 10:30-10:50 

EDGARTOWN , MA 
ST ANDREW 'S Martha 's Vineyard (508) 627-5330 
www .standrewsmv .org Summer and Winter Sts. 
The Rev. Vinc ent G. ("Chip ") Sead ale. r 

ROCKPORT, MA 
ST. MARY 'S 24 Bro adway (978) 546-3421 
E-mail: stm arys@gis.net 
The Rev. Karin E. Wade , r 
Sun Eu 8 & 10 

Summer Services 
DIRECTORY 

PASSAIC, NJ 
ST. JOHN 'S Lafayette and Passa ic Avenue s 
Website: www.stjohnschurchpa ssaicnj.org (973} 779-0966 
The Rev. William C. Th iele , r frthiele @gmail .com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

RED BANK, NJ 
TRINITY CHURCH 
Website: www.TrinityRedBank.org 
The Rev. Christopher Rodri guez , r 

65 W. Front St. 

Sun Masses 8 & 10:15 (Sung), MP and EP Daily 

CARLSBAD, NM 
GRACE CHURCH 508 W. Fox St. (575} 885-6200 
The Rev. Rod Hur st. r www.gra cecartsb ad .org 
Mass Sun 8:30. 10:30 (Sung). Wed 1 0: MP/ EP as posted 

NEW YORK , NY 
TRINITY WALL STREET 
The Rev. Or. Jam es H . Cooper, r 
The Rev. Canon Anne Mallonee, v 
(212) 602-0880 
Website: www.trinitywall street.org 

TRINITY CHURCH Broadway at Wall Street 
Sun H Eu 9 & 11:15'. Mon-Fri MP 8:15. H Eu 12:05, EP 5:15 
·w atch live or on-demand on the web . 

ST. PAUL'S CHAPEL Broadway and Fulton Stre et 
Sun H Eu 8 & 10. Daily Prayers for Peace 12:30 

GRACECHUACH 002Broadwayat10thStnearUn ionSquare 
Website: www.gra cec hurchny c.org (212) 254-2000 
The Rev. J . Donald Waring , r 
Sun Eu g & 6: Sun Eu 11 first Sunday. MP on other 
Sundays: Wed Eu 6 

SARATOGA SPRINGS, NY 
BETHESDA www .beth esdachurc h.org 
The Rev. Thomas T. Parke , r 
Sun 6:30, 8. 10: Wed 12:10 

RALEIGH, NC 
ST. TIMOTHY 'S 4523 Six Forks Ad . 1919) 787-7590 
Website: www.sttlmothysc hurch.org 
The Rev. Jay C. James, r: the Rev. Richard C. Martin . asst 
Sun MP 8:30, HC 9 (said}.11 (sung) 

NEWTOWN, PA 
ST. LUKE 'S 100 E. Washington Ave., 18940 
www.stlukesnewtown .org (215) 968-2781 
E-mail: stlukeschurchpa @verizon .net 
The Rev. Ernest A. Curt in, Jr., r 
Sun H Eu 8, 10 (Choral) 

CHARLESTON , SC 
CHURCH OF THE HOLY COMMUNION 
218 Ash ley Ave. (843) 722-2024 
Website: www .holycomm.org 
The Rev. Dow Sanderson, r: the Rev. Dan Clarke, c: the Rev. 
Patrick Allen, assoc 
Sun Mass 8 (Low} 10:30 (Solemn High) 

CATHEDRAL CHURCH OF ST. LUKE AND ST. PAUL 
(843) 722-7345 126 Coming St., 29403 
E-mail: office @your-ca thedral.org 
Sun HC 8 (1928 BCP}, 9:15 Communion. Prayer and Praise, 
11 :15 Choral Liturgy 

PAWLEYS ISLAND, SC 
HOLY CROSS FAITH MEMORIAL (843) 237 3459 
www .hcfm.us holyc ross@sc. rr.com 
The Rev. Tommy Tipt on , r 
Sun 10:30 

KENT, WA 
ST. JAMES 24447 94th Ave. S. (253) 852-4450 
Website: www .stja mesken t.org 
The Rev. Dr. M arda Steed man Sanb orn , r 
Sun Rite I H Eu 8. Rite II H Eu 9:30, 5 Contemporary 
Service: Wed Rite I 10 (Chapel} 

MILWAUKEE, WI 
ALL SAINTS' CATHEDRAL (414) 271-7719 
818 E. Ju neau Ave. www .asca thedral. org 
Sun Masses 8, 10 (Sung). Daily Mass. MP & EP as posted 

LUTHERAN 
MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Streets 
The Rev. Will iam A. Hampto n. STS 
Sun Eu 9 

(909) 989-3317 

TLC Call 1-800-211-2771 today or order online at 

livingchurch.org. 

CHURCH DIRECTORY KEY Light face type denotes AM, bold face PM; add , address; anno, 
announced; A-C, Ante -Comm u nion; app t ., appointment; B, Benediction; C, Confess ions; Cho , 
Choral; Ch S, Churc h Sch ool; c, cur a te; d, deacon , d .r.e., director of religious education; EP, 
Evening Prayer; Eu, Eucharist; Ev, Evensong ; ex, except ; l S, 1st Sunday; hol, holida y; HC, Holy 
Communion ; HD, Holy Days; HS , Heal ing Service; HU, Holy Un ction ; Instr , Instructions; Int , 
Int ercessions; LOH, Laying On of Hands; Lit, Litany ; Mat , Matins ; MP, Mornin g Praye r; P, 
Penanc e; r, rector ; r -em, rector emeritus; Ser , Sermon ; Sol, Solemn ; Sta , Stations; V, Vespers ; v, 
vicar ; YPF, Young Peop le's Fellowship. A/C, air-cond itioned; H/ A, handi capped access ible . 


